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IN THE HON’BLE HIGH COURT OF JUDICATURE AT
ALLAHABAD,LUCKNOW BENCH, LUCKNOW

0.0.S. No. 5 OF 1989
(R.S. No.12-61)

The'_Sun'ni Central Board of Wakfs,
U.P. and Others ... Plaintiffs

VERSUS

Gopal Singh Visharad
And Others ..............Defendants.

P.W. — 23 Mohd. Qasim
Date : 16.1.2002 '

Mohammad Qasim Ansari son of late Karim Baksh
Ansari, aged 74 years, resident of Mohalla Kutia, Ayodhya

Distt., Faizabad, occupation Motor Mechanic stated on oath

‘I know the property in respect o‘jf which the case is
being fought. Its name is Babri Masjid. Babri Masjid is at a
distance of 3 lerIongs from my house’.. | have ‘performed
Nam_eiz from tHat mosque number of times. | had recited
from there the Namaz of 'Fazir Zohar, Asir, Magrib, Isha and
Tarv.i,. Said again that | had recited thve'vZumma Namaz
also. ‘F‘or the last time | recited the Namaz there on 22"
December, 1949. After reciting the Namaz of Isha on 22"
Déc‘emvber, 1949, when | retur_ned to my home, there was
q.ui,t_é an uproar there and it appeared that it would result
into»v'riots. When | woke up .in the morning,: my brother told
me that an idol has been placed in the mosque and police

has-been deployed to keep a watch and it is possible that,
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the Namaz could be recited no more from there. four years
after this inci‘aent, the Muslims gave a notice to the
governm-ent. that they would perform a fare-well Namaz from
there i.e. Babri Masjid. When we were going to perform the
farev'veH'Namaz, the police stopped and arrested us and
presented us before the Magistrate. In that proceeding, the
Hon’ble Magistrate passed the sentence of 6 months
imprils‘ohment and a fine of Rs.500/-. When | was unable to
pay the,ifine, our house and the shop were attached. After
the awarding of sentence by the Magistrate, | remained in
Bigasti Jail for about one month and 23 dayé. After that we
never tried to recite Namaz from that place because the
mosque had also been attached. The mosque had been
attacﬁed immediately after this incident in 1949. | had
recifed Namaz from that mosque for about 8-9‘ years."
Whe'h_ever | went for keciting Namaz, othér persons from
Ayod-hya also recited Namaz along with us. Among them
were Habi-Ulla, Farukh, Hashmat Ulla, Hazi Mahboob, Hafiz
Akhlag ‘Ahmed, Chunnu, Barkat Ulla etc., whose names |
remember at present. "The people living outside Ayodhya
also used to come for reciting Namaz in Babri Masjid,
especially theﬁ Zumma — Namaz witnessed a large number
of outsiders because there was also Jama Masjid there. In’
Ayodhya, apart from Babfi Masjid, Zumma Namaz was also
perfdrméd in the ‘Kevde Ki Masjid’. 'So long as | recited
Namaz from there, no idol was kept therein. Till that time
the :Hi'ndus did not come to worship in the mosque. The
strugtUre of Babri Masjid is no more there. | know Yunus
Sidd‘iqlui: Sahab of Faizabad. | had s€en him many times,

reciting Namaz from Babri Masjid.

" (Cross examination by. Shri Vireshwar Dwivedi,
Advocate on ‘behalf of Shri Umesh Chandra Pandey,
Defendant No.22). |
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'Al had been to jail only ohcé. On this point, | am not
telling a'lie that | have been to jail only once. Kewde wali
Masjid is situated only;'at a distance of about one k.m. from
my house. There are 7 furlongs in a k.m. | do not know
howvmahy yards or meters are there in a furlong. It is true
that | don’t know the number of yards or meters in a furlong
but | can tell the distance in furlongs. In this connection |
have noi acquired any subsfantial knov»i'le.dgé.

| ,

“In 1949, | had a shop of'BicycIe;‘zrepairing. | used to
open.,'my shop at 8 A.M. and closed it at 4-5 or 6 P.M.
There.was no fixed time for closing thé shdp. If there was
ho work, | used to close the shop earli‘er. When | took part
in the processi;on and the police caught and put me behind
the b'ars, even at that time | was running the bicycle shop.
This shop was in Shringar Haat Mohalla. My above said
shop would have been at a distance of about one k.m. from
my house. That shop of mine was towards North from my
house. | am the real brother of Hashim Sahib .The tailor
shop of Hashim Sahib was also in Srinagar Haat and at
some ,‘diétanoe from my shop . There was no mosque at a
distanbe of 10-20 yards from my shop in Shringar Haat.
There ére “many mosques near our house which are
situated at a short distance from each other. Ou_t of these,
there is a mosque of Kaziane and the mosq‘Ue are known by
the names of Mohallas in which they are located, such as

the mosque of Panji Tola, the mosque iof Tedhi Bazaar etc.

It is not correct to state that the dispute regarding
Babri Masjid has been going on since 1934. It is true that
there is locality of Shahjahanpur near Ayodhya which
hép'penéd to be a. Mauja (village) ea‘rlier." I d‘on’t know

whether a cow was slaughtéred in 1934 as a result of which
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there were riots. | also do not know tHat due to these riots
any hérm was done to the structure of the disputéd mosque
or n,(')t". | also.have no knowledge that the government, at
that time, had taken a strong step and had imposed upon
the Hind.us a collective fine . Itis true that my elder brother
is a witness in this case and is also an active Advocate. It
is correct that even today | have accompanied him to
Lucknow. | did not c‘ome‘to know about the incident of
1934 even from him. Before 22"% December, 1949 the
Hindus ~had not laid any siege around the disputed
structure. It is true that till 22" December, 1949 every
th'i'ng was going on peacefully. It is true that according to
me-.this incident took place on the night of 22" 23"
Decémber, 1949, when an idol was kept inside the mosque.
It is correct that prior to 2" December, 1949 the leaders
used to come to a plaéé located at some distance from the.
disputed site. There was gathering énd speeches etc. were
delivered. | did not attend those meetings, but the voice
.from:.lqu'dspeaker would reach our home. In those meetings
the leaders would come a_‘nd not the people belonging to
any 'v re.iigion or creed. On 22" December, 1949,
Avaidyahath was deliveringvhis speech in that meeting. In
those meetings, which were being held on 22"% December
or before tHat, many  leaders Woulc!“come, but | don’t
remeémber their names at present.* The speech of
Avaidyanath started at 7.00 p.m. on 22"¢ December, 1949.
| did not attend that meeting. On that day, | had performed
that. Namaz of Isha_' ‘at 7.15 p.m. The speech of
Avaidyanath was being delivered at a distance of 20-25
step"s» in- the North-East of the disputed structure. In that
speech Avaidyanath ji was delivering a speech to provoke
the M'us‘limls. | had éo‘ne to that mosque from my home to
perform Namaz and then | came back to my home. At that
time | remained in the mosque for about half an hour.

Whenever | went to pérform Namaz at the‘disputed site, |
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would come back from the Eastern gate and would go back
to my home from the Southern side. lgwoul.d go to perform
the 'Narhaz flrom this very way. On coming out of the
dispdted mosque from Easterh side, there was a path, that
went towards East and it was adjacent to the Eastern gate.
By going towards South from this path | would reach my
hom.é .'and if one went towards North, this path would go
towardslHanuman Garhi. It Would be wrong to say that |
am intentionally telling a lie on this point. It is also
incokrect to 'say that | am making a statement under
pressjure from Hashim Sahib as per his desire. By making
a gu"ess | will not be able to tell that apart from Avaidyanath
i, ht?w many people had come to attend the meeting near

the disputedsite. | will not able to tell by guess also

whether their number was 20 or 30 or 50.

The disputed site, which | call a mosque, is a Wakf. |
have no knowledge as to who is the ‘Wakif" of this mosque.
Even my brother Hashim or any other person has told me
about it. According to me it is not necessary that mosque
should be a wakf. | don’t have much knowledge about the
things as to who was the Muttwali of this mosque. | don’t
have even a little knowledge in this regard. | did not try to
gather any information about this. It is also wro'ng'to say
that | am trying to hide the true things.?j In the Babri Masjid,
theré was a man by the name of Moajji‘n Ismail. But | don’t
know whether he belonged to Ayodhya or some other place.
| had not tried to gather information in‘this _respedt also. At
that time the Imam of the Babri Masjid was Abdul Gaffar
Sahab. He lived by the side of TEdhi Bazaar near our
Iocal.vit_y. My acquaintance with him had been cohsiderably
old. | know him well. Besides Imamé*, he also taught the
children. He used to teach in an Orphanage of Faizabad. |

have no knowledge about the facts as to who appointed him
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as an Imam in the disputed mosque. | don’t know what was
the age of Abdul Gaffar in the year 1949.

| - The Shia people used to visit this mosque‘i.e‘. Babri
Masjid. All the" Shia people who used to visit Babri Masjid,
have died. | don’t even remember their names. Those
Shia people lived in Kajiana locality. K'aj'iana locality is
adja(';ent' to my Kotia Mohalla. It is wrong to say that | am
telling a lie on this point i.e. about Shia people.
| . |

- After 22" December, 1949 offering of Namaz from the
disputed site was stopped so l.stoppe‘d going there. Since
| was a Namazi and the elders were ;taking action in this

[

regard, | did not take any action.

Four years after the incident of 1949, when | was
going to perform the farewell Namaz, | "Was arrested. It that
time, there were other people also with me. They were 2--3"‘
and | don’t know who had given the Notice that the farewell
Nam‘vaz would be recitied at the disputed site. The 2-3
'pers-on's‘ accompanying us told that the Noticé regarding
reciting‘Namaz has been given to the gove_i’nment. we were
going at 12.30 O’ clock to recite the farewell Namaz.
Groups of people consisting of four five people and two
pers‘ons'were: going there and | don’t’know who were the
other persons among them. - Among these groups ours was"
a group of 2-3 persons. Hashim Sahab was not there in our
group. ‘We were accompanied by Nasir Ahmed and Hazi
Fayak. They were also arrested along with us. Besides
me,?aboiut 100 persons were arrested. | don’t know how
many other persons were arrested before my arrest. We
had‘r'ecéived no permission from the government to recite
the farewell Namaz. * It would be wrohg to say or assume

that | was going to recite the pious Namaz against the law.
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It is‘,trvu~e that |, according to my knowledge, was going to

recite the Namaz as per the law.

-~ When l"used to entervthe disputed structure from the
outer‘gate, there appeared a small iron gafe. On entering.
the rﬁosque through this gaté, there was a courtyard and no
structure. After that, there was a wall which contained the
iron .bars. Behind this_ wall with iron bars, was again’a
courtyard. After this courtyard, there was the mosque
exists in the Courtyard. There were thatched roofs on both
the Northern 'and Southern Side of the disputed mosque.

The 'mbsqu,e started from th~e first gate itself‘.

Question: Whether the place, where according to you the

N thatches were plaéed, was covered with the
thatches or it was open ? |

Answer: There were thatches on the\tﬁ*ight,and left and the

remaining space was open. :The right hand side

thatched roof was small whereas the left hand

side thatched roof was bigger .

Question: What was around the building with dome?

Answer: The place behind the building ‘with dome was
vacant. There were graves on the Northern and
Southern Sides, a well and Ganje Shaheedan in
the East.

It WoUId be incorrect to say that there Wbuld have
been a path in Ganje Shaheedan toward E'ast through the
North-South graves. The East-West breadth of Ganj
Shaheedan would have been three and a half or four yards.
It would be wrong to say that | am telling a lie on this point.
Ganje Shaheedan was towardé East of the outer gate. The
statement given about is correct that the North-South path

was adjacent to the outer gate.
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- On entering the building with dorﬁe, there were some
pillars, which were of black colour. | zan’t tell the number
of pi‘llars because | had not coUnted them. | can’t tell even
by aséumption the number of those pillars-whether one or
tWo,,:t;eri or twelve or twenty to twenty fiye. The black
pillars appeared to be of stone but | did not see them
care.fUIIy‘ to know whether they were made of stone only or
not. . It is correct to say that the whole structure was

constructed with lime stone. The paint on the building was
white. | did not feel the curiosity to know Whyithe black

coloured stone pillars have been constructed in the
structure built with lime stone. | did not see any mosaic
work or'any design made on those pillars. It is wrong to say
th'ét'.l am intentionally hiding the truth till date heither my
brother Hashim or any other learned pefson told me why
and how the black pillars were constructed. When | used to
go to perform the Namaz, there were |no pictures of Hindu
God and goddesses painted on the pillar nor was there any:
carving on them . The North-South length of the Gumbad
wali imarat (building with dome) would have been around
-30-35 yards. Similarly , the east - west length of the
building would have "been. 30-35 yards.. In the west of
Gum'baa wali Imarat, there was a ‘Pushta’ (embankment),
theréaft,ér was a slope and then a pit. | used to visit the
mosque for reciting Namaz and came back after offering
Namaz and a'part from this | had no business whatsoever. |
had seen the pushta, tHe-lepe‘ below that and the pit while
trekki‘ngihe path going’to the mosque. Since | did not have
a close look of the Pushta, | can’t tell its length and
breacth. |

- A well was situated at about 20-25 steps from the
south_e‘rh and 'eastern corner of the outer gate of the

mosque. It would be wrong to say that there was no well
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vand,"l am telling a lie about the existence of the well. The
water was regularly drawn from that well and \;ve used to
wash our hands and feet .‘With that Watevr and performed
Namaz. It would be Wrbng to say that there:was neither the
arrangement of water for washing hands and feet nor was

there the well.

- There is a mosque in my Kotia Mphall'a also and it has
minarets also. Kaziana Masjid also has minarets. |
reitefa:te.‘ that there are two mosque; in Kaziana, out of
which one mosque has no minarets. There are minarets on
the mosque of Panjitola. | can’t tell that except the
disppted mbsdue how many such mosqu-é | have seen
which boré no minarets. The distance from my house to
Faizébad city is six kilometer and the distance from Naya
Ghat to Faizabad is 8 k.m. | often make to and fro journey
to Féi_zabad. The workshop | work in has no name. The
work:s'hop is in Reedganj. Except Zumerat (Friday) my shop
remains open from 9 A.M. to evening till ‘Magrib ki Namaaj’
daily. The time of Magrib ki Namaz kee__ps on changing
acodrding to weather and the workshop closes accordingly.
The owner of this workshop is my son Mohammad Israil. |
have been working in this workshop for 20 years. My son
Israil is not that fellow who had been jailed a few days ago.
That is, my son lIsrail has never been jailed. It is true to
say that the Reedganj locality, in which‘vmy workshop is
located, - is the same locality in which Mohd. Yunus,
Avacfaté, lives, who has already appeared in the court as a
witnéss.- In_Faizabad there is a mosque of Tat Shah, known
by the name gof‘ Jama Masjid. It is correct to say that Tat
Shah mosque would have been at a distance of ébout 200-
250 yards from my work shop. | d“bﬁn’t‘know :When this
mosque was built.  This mosque of Tat Shah existed in
1949_.: It is true to say that this moscéue. of Tat Shah has

been made bigger and more beautiful a&so. :
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| have no knowledgevwlhether trre ‘expanse of Tat
Shah. Mesjid has been enlarged or not in comparison to the
past. About three weeks back, | had been to the Mosque of
Tat Shah, but at present | don’t remember when did | visit
this mosque for the first time. There are two ways to enter
the mosque of Tat Shah. One way opens towards tHe east
of the mosque “and the other opens towards the south . It
is correct that the eas»tern way opens into a lane and the
soutlhern way open towards a narrow road . It is true to
state that number of .shops have been constructed in this
mosque. It is correct to say that proper arrangement
existed for washing hands andkfeet (for wazu) when | went
to thrs mosque for t.he first time. | would net be able to tell
who got'this mosque of Tat Shah constructed — whether he
was: a king or a famous person. The mosque in rrry locality
is very old, and | don’t know who got it built. The land of .
the '.mosque situated in my locality is in the ownership of
Nazul_ sarkar and then said that the land of the mosque is
hereditary. But | can’t tell to whom this hereditary land
belongs. It is correct to say that similarly | don’t know who
is trre owner of the land on which the Kaziana Masjid is
builf,'and who got it constructed. Kazitola mosque is also
built on hereditary land, but | don’t know who ‘got it built
and | also don't know’who'.is the owner of this hereditary

land:

" There were two getes to enter the mosque. One gate
was towards East and the second gate was towards North."
At present | can’t recollect whether the door on the North
sidevwa.s arched one or not. When | visited the disputed
mosqul‘e,‘the pictures of lion and fish were not made on the
Nort:herr-] door. It is wrong to say that | am telling a lie
here. There were stairs for going towards Northern door, it

is true that'after the stairs, on going inside towards right,
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some space was vacant between the mosque and the door.
In ﬂbntofthm in between space,soﬁe signs were made
'butl(ﬂd not care to sée'ofmﬁﬂch thinys they were. | have
seen the kHchen,therbHerandthe héaﬂh‘and | have seen
the foot prints also. The prints of all the fhings were there
in this mid-land. It would be wrong to say that | am telling
a lie-here. NQ Kntan(devoﬂonalsnuﬁng)tﬁ Lord Ram or
that of any god or goddess‘ of the Hindus was held inside-
the éomplex of this structure. It would be wrong to say that
| am 'felling a lie here. In my whole life, | had been out of
Ayodhya to Kanpur only for SD<rnonths  | have said in
person that | used to visit Calcutta etc. | know Dharam
Das, thé Mahant of Ayodhya. | also know his Guru Abhiram
Das. | know the MohahtofhﬁnnohiAkhamaofAyodhya\Nho
wasiherein 1949. | also know Paramhans Ram Chandra
Das. | said that he used to sit in my shdp. Prior to 22"
December, 1949, these people i.e. Dharam Das and his
Gurd_Paramhans Ram Chandra Das and the Mahant of
Nirmohi Akhara did not enter the mosque c_ﬁr its complex. It
would- be wrong to say that before 22" December, 1949,
Baba Bairagi people used to hold Kirtan with their axe duly
entrenched. It is also wrong to say that before 22"
Decémben 1949 the Babas of Ayodhya , the babas of
NHmohiAkhamaand(ﬁherpeopm did hot allow any Muslim
to enter the mesque and if any one dared to go there, these
people threw shoes aﬁd chappals at him. | don’t know
whether or not the Inspebior of the {Wakf used to go to
inspecttheranque before 22“*December{1949. | have no
knomﬂédge as to who paid the salary of Imam and the
MuaZzHy(adeﬂy)ofthe mbsque. As per my knowledge,
the guamﬂah of grave yards and mosques in Ayodhya was
Zahur Ahmed. | have said personally that | knew only
Zahur Ahmed Sahab and nobody else. Sir Zahur Ahmed
Sahab died about 10-15 years ago. Zahur Ahmed Sahab

soild surma (collyrium) and tobacco and he had a shop.
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Zahur Ahmed Sahab would have received education upto
2" or 3 standard. It would be wrong to say that | am
telling a lie about ‘Tauliyat’ also. There is Mauja Shahnawa
at some distance from Ayodhya. | don’t}know whether or
not the population of Shia people is larger. | have neither
heard tHe place named Sholapuri nor | know about it or
about any other place by the name of Sholapur. | don’t
k‘now I'w_hether_ or not Asgar Ali Sahab, the resident of
Shahnfava, was called the Guardia?n of the disputed
mosque." | 'know Rafi -Sahab, Advocatie, of Shahnava. He
was'an Advocate dealing with criminail cases anfd has not
been my Advocate in any suit. | knovy him for the last 10-
15 years. It is true that Ram Laxmans!gharan was murdered
in Darshan Nagar situated at some distance from
Shahnava. It is wrong to say that Advocate, RAfi Sahab
plea.‘ded on behalf of the accused and | also used to
wiﬁtne‘ss‘ that suit. ~ | had seen the place where he was
mardered. | had reached that site not uponvtelling or
aéki-.ng' by some one but upon hearing a humble appeal
(Guhar). This site of incident was at a distance of three
miles from my house and 4 miles from my shop. It would
be Wrong to say that | am tellmg a lie on thls point with a.‘

view to hlde my interest in that murder.

On entering the disputed mosque, there was a place
undér’the central dome, which was meant for Imam.
Imam s place was not at a hlgher platform, but it was even.
The place where Imam Sahab used to stand, had on its
rlght. side a raised platform (Chabutra) like structure, on
which Imam Sahab used to give Khutba’ (advice).l Then.
said that three stairs were built to ¢o to that Chabutara
(raised platform). The length and breadth of this Chabutra
would. been a' little more than one meter. When one
entered from the door, these stairs were constructed on the

left side. This! Chabutra was adjacent to the western wall.
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Theré was no space in between these‘: two. This chabutra:
was on the North-West side of the western wall, that is to
the North of the place where Imam used to stand. Khutba
is not a ‘Prasad’ (offerings made to God and then
distributed among the -dertees), but it is an aévice given
by Imam beforé recitihg ,Naméz. After reciting Namaz, a
prayer (Dua) is made. After that people us_éd to go to their
respectfve ho:mes. At night a Namaz is recited which is
callé:d’ Tahajzud, but | have never recg'ted Tahajzud Namaz

in a ‘mosque.

It would be wrong to say that | never went to the
mos,du:e.‘ for reciting Namaz and | am  making wrong
statement at the instance and instructions of other people.
Some times, the women would also come and recite Namaz
from'_ vou’tsid.e the mosque. They didy;nor recite Namaz in
groups, but would do it all alone. It would be wrong to say

that | am makihg wrong statement at this stage.

On the North of the disputed mc;sque there is a road
which goes from East to West. This road on the Western
side goes to Dorahi Kuan via Hanuman Garhi and Raja
Sahab Ka Mahal. It would be wrong tc say that even here |
am telling a lie. It is true that the way to the East of the
mosque and one to the North of th.e mosque, both meet at
one place. A stone is affixed there. | have seen that and it

is affixed on the Northern pavement of Northern road. |

13 o

had seen that Iong'back, and on that stone “ Janamsthan
was written in Hindi . | did not see that thoroughly. | had
no ob}sta'cles or hurdles in reading that matter thoroughly.
Outsjid“e‘the complex of the disputed mosq‘ue, | did not see
stone affixed on which Janambhoomi would have been
written. | don’t remember at present whether Sita Rasoi
was also written on the stone which containing fhe writing

“Janambhoomi” or not. It is wrong to say that | am telling
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a lie even her«le. On the North of the %Northern way of this
disputed site, there was Ganje Shahdeedan, Kazi Kidwa Ki
Majar and a well. On its East, there?is Amawa Mandir at
some distance. This Amawa Mandir 1s 2-3 bigha East of
the Ganje Shaheedan. The length of a bigha is at the most
of two furlongs. Since | don’t know the 'rheasure, | would
not be éble to tell that it would be one and a half furlong.
On the East of the Eastern way of the disputed premises,
there is built a Manas Bhawan, which did not exist earlier.
By earlier | dqn’t mean 25 years ago from this dAay. It
would also be Wrong to say that | am telling a lie here that
there is'temple'inside‘Manas Bhawan. |If one entered the
Manas Bhawan through its' gate, there was built a small
temp]e. | I, myself, have said that now the goverhment has
taken its possession. Since | have not gohe there, | carj’t
tell Whether or not here is a .temple inside the Manas
Bha\_/a'n. In the néarby area of the disputed premises, |
have néither‘heard_ of a temple by the name of Sakhshi
GOp-al,' nor have | seen that. There are many temples
around the disputed premises, out of which one temple is
Jané’msthan also and there is another temple called Ved
Man.d_ir, which is located at some distance. There is a
temple on the Eastern side, which is adjacent to Manas|
Bhawan. It is true that the road which goes from, Manas
BhaWan' towards Hanuman Garhi, thére are temples on
eith,'e'r side ofl the road but there is no temple on the
‘Western side of that road. There would be about 5-6
temp‘lés'" between AmaWa_ Mandir and \the-.disputed site. |
don’t know that on the right hand side of the road going
from the disputed site to Dorahi Kuan is Avadhkhas Mauza
(village) and' on its left side is Kot Ram Chandra Mauza.
My house fallslin Jalwanpur viI‘Iage and it is to the East of
the disputed premises. | don’t know whether or not the
disputed premises falls under Kot Ramchandra. | also don’t

know Whether the dispUted premises is in Ramkot or not . |
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know that the disputed prerhises falls ,und'er Mohalla Durahi
Kuan. It is also wrong to say that | am telling a lie here.
About 50 years ago from this day, | and my elder brother®
Mohammad Hashim Ansari have been meeting Paramhans
Ramn Chandra Das and | often visit his house. It is true
'that'_-,w_e have so much love for each other. We are fighting
case in.the Court and l-we visit each oéther.’s home. | go to
Param Hansji not with some desire, but visit him to take tea
made with milk. He comes to us ra}ely» for taking some
conveyance and he does not come to us for any other
purpose. | have a con\)eyan_ce-for the last 40 years. These:
dayé [ am having a Maruti and an Ambassador car, whereas
priof’ fo that | had V-8 Ford. These vehjcles have been with
me from the ,ti:me l uséd to repair bicycles. It is true that
Paralﬁhans haé no vehicle. It is wrong to say that Param
Hans has a vehicle and | am telling a lie on this point. |
havé'visiited Paramhans for about two moh_ths. | have no
knowlédge.since how long my brother Hashim Ansari has
not gone to see him. ‘I. have no knowledgé since how long
my brother Hashim Ansari has not gone to see him. | have
no k-howledge that my brother had gone to meet Paramhans
Ram .Chandra Das yesterday to tell him} that he should
begih his fast just now. It is wrong to say that | have mis-
stated the facts in this case at the instigation of the people.
It is wrong to éay that no Mohammedan has recited Namaz
in the disputed structure after 1934 |t is also wrong to say
that in case any person dared to recited Namaz during this
period he was beaten from a considerable distance and was
made to run away. | aon’t know that an inspector of the
Wakf had submitted a report to the effect that if any one
goes to recite Namaz, he would be beaten up and made to
run aWay. It is also wrong to say that three months before
22.152.1949, the Bairagis and Saints uéed to hold Kirtan at
many places in front of the disputed premises and they did
allow any Mohammedan to come there. It i‘s also wrong to

|
|
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say that | and my brofher Ansari were dauhtless persons,
and '%Qr causing and making disturbance, our help was
sought and so we took out a procession and only then
there was a scuffle with us. At that time, we were awarded
sentence with fine.. We did not pay the fine because we
were the victims of high handedness, whereas our financial
condition was all right. Our father was not a farmer, but a
tailor master and he s'titch_ed‘ the clothes of the king of
Ayodhya and often used to visit Ranggon in connection with
his occupation.

.:('Cross ~examination by Shri Vireshwar Dwivedi,
Advocate, on behalf of Umesh Chandra Pandey -

Defendant No.22 ends)

Verified after hearing the statement

Sd/-
Mohd. Qasim Ansari

16.1.2002

On being dictated by us, the St'ehographer typed
it in the open Court. Be present for further examination on
17.1.2002.

Sd/-
Commissioner
16.1.2002



.. Dated : 17.1.2002

(In continuation of 16.1.2002 the statement of Mohammad

Qasim Ansari, on oath,‘ begins).

Cross examination by Shri Ved Prakash Advocate, on
behalf of Mahant Dharam Das — Defendant No.13).

XXX XXX XXX XXX

May be, that Ayodhya only is now called ‘Ram ki

Nagrli’- (the birth place of Ram) but earlier the people called
t Ayodhya. After independence, he people started calling it

Ram ki Nagri. We can’t tell whether or not Ram was born
in Ayodhya. | do know that Mohammed Sahab was born in
lakhs ,of.people from all over India come to participate in
this " fair as pilgrims.' When those ‘pilgrims march, the
women sing song. That is a rural so'ng, which don’t
undélj‘stand.. The festival of Ram Navmi i.n Ayodhya has
been go‘ing‘ on in Ay‘odhya'pribr to my birth. It is true that
the Muslims also put-up their stalls when the festival of
Rarh; Navmi is celebrated in Ayodhya. When the
Mohémmedans set up their shops, they do not fix any signs
that shows that it is the shop of a Moh‘ammedan. It would
be wrbng to say that the Mohammedans who set up their
shops make it feel that these are also the shops of the

Hindus._

[t is true that the people know a perSon by the name
of the country where he is born. Such aé the person born
in Engla'nd is called a Britisher and similarly a person born
in France is called a French. It is also correct that a person
born i}n Japan is called a Japanese. Itis wrong to say that
a pe_'rs‘ioh born in Hindustan is called a Hih_‘du, rather he is

called a Hindustani. There is a big difference between a
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Hindustani and a Hindu. It is true that these two are human
bein'g also. It is also correct that both of them have the
Iiberty to worship their God o Allah in ‘their respective
manner. Whosever is born in Hindustan is called a
Hindustani irrespective of the fact that one believés in the
formless God or is a worshipper of idols. A person who
does not beligve in the formless God or in» the idol worship,
but has faith only in deed is also a Hindustani but he is
called ah atheist. The follower of Islam, who believes only
in deed, is also resp‘ected,but the people don’t respect him

from religion point of view. -

~Tumu|tuops activities at the disputed site had étarted
15-20 days_ahéad of December 1949 énd fwo, four, or six
leaders used to come. Among those leaders, 1-2 leaders
deli\}.ered speeches daily.. Since | did not attend that
meeti’ng'l would not be able to tell for how long that
meeting lasted. We don’t know when the meeting ended
but $ound from the loud speakér continued to reach us but
by tha't time | used to go to sleep. Loudspeaker would start
playing 'ét 7 p.m. but | used to sleep by 8, 9 or 10 pm. The
voice from the loud speaker continued to reach us till the
time | was awake. | have heard the name of Ram Manohar
Lohia. He lived in Akbarpur which was a part of Distt.
Faizfa.ad at that time. Sometimes Shri Ram Manohar Lohia
also used to come there to deliver speech. Shri Ram
Manohar Lohia, in his speech, never said that this is the
birthl_ place of Shri Ram (Janamsthali) and a temple should
be built here. It is wrong to say that the Bairagi people
used to sit all around .i.é. East, West, North an‘d South of
the disputed ‘mosque byvs'inking the “'ﬂag.' in the earth. |
don’t now that there are Inspectors in Wakf Board, who visit
and keép a watch over the Wakf property and inspect that.
It is correct to say that?l can’t tell whether or not there is an

Inspector in the wakf and what are his duties because |
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ha.v.e,n‘e.ver been associated with any wakf or the mosque
belonging to the wakf | don’t know whether a Wakf
irisbector had visited disputed site in  1949 and had
submitted a Report or not. It is wrong to say that | am
deliberately hiding this fact that a Wakf Inspector had
visited the disputed site and had submitted a Report th‘at"
the Bairagi people had set up their flag around the disputéd
site '_and they continued to sit there. It is also wrong to say
'that';. | am hiding thi$ fact because the Muslims were
frightened because of the fear of the Hindu and Sikh
people and for that reason they did not go to the disputed
mosque. It is also wrong o say that | am hiding this facts
a'bout_th‘at Report because it was written thérein that if any
Muslim came from outside and stayed in the mosque, the-
Bairégi people used to throw at him}‘shoes and the rotten
stuff.‘. It is also wrong to say that th{jis system continued
constantly after 1934 and no Mohammedan was allowed to
go to the disputed site . | did not go to the disputed mosque
every 'déy but whenever | got a chance | used to go there
and'-reci:ted -N'a;maz. At present | don’t!remember the dates
when | ‘went to the mosque and when [ did not go

Whenever | went there to recite Namaz 10-15-20 people
from_the locality went there for reciting Namaz. It would be
wrong to say that | ever went to a temple in Ayodhya for
reciting Namaz. | would not recite Namaz at any place
whic'his dirty even if it mosque. But after cleaning that
place | can recite Namaz there. Besides, | can recite
Namaz at every place, even if it is a house belonging to
some other persons but Namaz' can be recited after
obtaining his permission. If idols of gods and goddesses
are kept in a building, | can recite Namaz even there by
Covering those idols. TiII today | have never recited Namaz
in any temple in Ayodhya .b.y covering 'gods and goddesses
there. It would be wrong to say that a Mokﬁammedan would

not recite Namaz at a place where gods and goddesses are
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kept..b'y ‘Cov‘ering them with a curtain. It is true that in case
gods and goddesses are kept in a building and the owner of
that building does not allow us to recite Namaz by covering
them'.-the quesﬁon of réc,ivting Namaz bg/ coVering them, the

question of reciting Namaz from that place does not arise.

| know about this case since 1949. It was written
nowhere on the disputed structure that it is Babri Masjid. |

have said that there was some thing written Kutba in the

mosque in Persian, which | was unable to read. | have no
knowledge of English. | have some kno‘wledge of Hindi.
When | was in Basti Jail, | read Hindi for one month and
twenty three days. I ban very well read the Hindi

Newspaper. | have read Arabic book i.e Quran .If | am
giveh lsomethin-‘g written in Arabic except Quran | can read
it . | have read no other Arabic book except Quran. No one
told 'us whether or not there was a mention”of Babri Masijid
in any Arabic book. No friend of mine has told me about a
Peréian books, but | don’t remember whether Babri Masjid
has been mentioned in those book or not . | knojw that the
dispvuted site was photographed on the orders of Hon'ble
High Court. | don’t know the year in which it was
photogréphed, but' photographs were taken after 1949.
Af.te.r seeing the photograph of that site | Wouldirecognize
th'at-.'b 1 was hot présent there when the di}sputed building
was}'photograplhed. I récoghize the Advocate Sir Zaffaryab

Jeelani. If his photograph is shown, | would recognize him.

(At this stage, the Ieafned Cross éxamining Advocate
drew_'the. attention of the witness to the picture No.109, 110
of th'e_.black and white coloured Photographs Album of the
disp‘ut‘eq structure made by Uttar Pradesh Archeological
Organisation) on seeing which the Witn’e_ss said in this
phofograph | recognize Haffz Alkhlaq Sahab, Mannan Sahab
and . the Advocate Jeelani Sahab. It is true that this
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photograph is of the time when the ComMission had visited
the disputed structure. | On seeing photograph No.91 of this
album the witness said — it is true that this photograph
contfaihs the photograph of lower port'ion of the npillar
inste_illed at the disputed site. The thing which is visible in
the center of the photograph is the picture of a flower pot.
In this flower-pot some petals have been painted. Above:
that some petals are visible. The petals of the plant
planted in the flower-pot seem to e tilted. Above those
Atiltev_d‘ petals, the branches etc. of the same, plant are
visiBIé. 'It is w?rong to say t:hat the picture drawn above the
flower énd'petéls in fhis, flower pot igs n'o.t the picture of
ﬂowé-rs.'and pétals bUt it is that of Hindu gods and
goddesses. .The attention of the witness was drawn to
phof@graph No.95 to 106 of the same album. On seeing
these pictures the witness said that all these photographslv
are, perhaps, the photos of Babri Masjid. | will not be able
to tell whether these photographs are of those pillars which
| have mentioned earlier in my statement or of any other
place. ‘It is true that | shall not be able to tell firmly
whether. or not all these photographs are of Babri Masjid.
The'_at-te'ntio‘n of withess was drawn to photograph No.87 to
90, on seeing which the witness said that | would not be
able to tell as to which place these pillars, appearing in
thes“e, pictures belong to. | have seen such pillar which are
installed in the Museum of Faizabad, which is occupied, at
prese'nt by the Office of the S.P. a the one, which was
installéd in Military Compound, which is, perhaps, no more
there. It is true that except the two places cited above, |
have not seen these pillars at any other place. He
reiterated that similar type of blac.k coloured pillars were
installed. in Babri Masjid. The attention of the witness was
drawn to photograph No.71 to 76 of the same Album, on
seeing which the witness ﬂséid — | had seen similar type of

black stone pillars in Babri Masjid and cantonment and also
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in the,Muse'urh. | can’t tell to which place this photograph
belo'n‘gs. It would be'wrong.to say that | can’t tell because |
have not seen them. | have said myself that | had seen
such a stone in Babri Masjid apart from that | had seen it in
Babr'vi Masjid and cantonment. On seeing photograph No.76
of th:e' same album, the witness said that in: the center there
is a flower pot and on its side are drawn the flowers and
petals. It is correct that the flowers and petals made on the
lower side of the flower pot are tilted. On the right side
above the flower pot there is not an eye but a branchy. Itis
wrong to say that it contains the pictures of Hindu gods and
goddessés the learned cross-examining Advocate drew
attention of the witness to photograph No0.63 to 66 of the
same album, on seeing which the witness said that these
are the photograph of pillars. But | can’t tell to which place
they belong. . | had seen such pillars made at the dihsputed
site..' The learn'ed cross-examining Advocate drew attention
of the witness towards pho‘tograph No.55 to 62,0n seeing
whic h the witness said that all these photographs are those
of pillars, out of which some pillars abpea}r to be those of
Babki Masjid and | would not be able to te'II to which place
the r‘_e'maining pillars belong. ‘Photo No.59, 60 and 61 are,
perh‘aps, those of‘Babri Masjid. Photo No0.62 does not
seem to.. be of that place. The attention of the witness was
drawn to photo No.20 of the same album, on seeing which
the, l'witn.ess said — We neither saw the picture of a lion in
any mosque nor there was any such picture in the disputed
mosdue. | have also not seen a mosque in which the
pictufe» of fish is drawn. There was no such picture of the
fish drawn in the disputed mosque also. The attention of
the Witn'ess was drawn towards photograph No.9 an 10 of
the_‘s'ame Album, on seeing which the witness said — the
.pictijrés' made here éré not clearly visible. " In these
pictures face is not dra'vvn.; nose and eyes and legs are also

not drawn. Nothing is Visible in these pictur{es. | fail to see



what has been drawn in thi’s pic'tures.‘ Such a picture had
not been drawn in the disputed structure before 1949.
Right from 1949 to the day of demolis}hing.the structure, |
repeatedly heard that changes are =:being made in the
disputed site.. | did not go there to see it personally
because had | gone there, | would have been arrested. |
will not be able to tell the exact date, but since the day the
idol W_as kept there, | had been hearing thereafter that
changes are.being made there. By the change | mean’
Writi'h;‘g on the walls and to erase what had beén‘written
earlier and efface the signs etc of the mosque. During the
‘peri'.od"in between 949 and the date of demolitioh, | did not
hear anything about any new construction being made on
the disputed site. It is true that after the year 1949 to the
d_ate of demolition | had not heard of any new constructidn
being made in side. Outside that disputed structure, many
new buildings were coh,struc_te‘d which | had seen. It is true-
that the disputed buildi'ng was clearly visible from my
house. All the upper domes of the disputed building were
clearly visible from my house. 'I\/ly house was towards East
from the disputed structure.After 1949 Manas Bhawan was
built on 'the east of the disputed structure. Manas Bhawan

Was.‘builﬁt in front of the disputed structure.

Question:- The building that existed to the East of the
disputed structure, whetherfany new construction
was made in that between 1949 and 1922 ?

Answer - | can’t say.

No new construction was made' to the North of the
disputed structure also. To the South of the disputed
structure, some structure was raised, in which some goods
etc. of the police were kept. This construction was made
on the Southern side o.the disputed strucﬂx_re to house the

Police etc. This construction was made at a distance of



5896
aboUt_-ZOO meters. No new construction was made on the
Western side .of the disputed structure. It is wrong to say
thatvl_'vv.as‘ forbiddén‘ to recognize the picture No.9 & 10
becau'se' it contained the Apicture of Barah god which is
considered by the Hindus as the twenty fourth incarnation
of gc'd' Vishnu. Itis also wrong to say| that}because of the
aforesaid reason | am telling a lie that eyes, ears, nose,

face etc. are not drawn.

- The Iearn’ied cross-examining Advocate drew attention
of the witness to picture No.13, 14, 15;and 16 of the Album
of coloured pictures of the disputed structure photographed
by the U.P. Puratatva Sangathan | (Archaeological
Organization). On seeing these pictures the witness said
that-:these picture are not clearly visible. Ivhave somewhat
poor eye sight. | can’t work without spectacles, particularly
from’t.he_'clos;e, | have got the spectacle, | have brought it
with-me. After seeing all the four pictures No.13, 14, 15
and 16 With spectacles, the witness said that the picture is
not clearly visible. | also work as a MotQ'r Mechanic and
wearing this spectacles, | work on the tiny spares of the
machine. It is true, but.l am unable to see thes‘e pictures
clearly with this sp.ectacle.' It is wrong to say that | am
deliberately not recognizing thése pictures. It is true that |
can see clearly with spectacle. It is wrong to say that | was
ta‘ught-and instructed not to recognize these pictures.
Whétever has been shown in these pictures, there is
nbt‘hling as such on the disputed structure. The doors from
which | entered the di‘sputed site, no such pict'ures were
made even there. According to me, eye, ear, nose or face
is not visible m these picture. At this stage, the learned!
cross-examining Advocate again drew attention "of the
witneés to picture No.16 of the album, on seeing which the
Witnﬁ_éss said that nothing as such is visible in this picture.

It is‘w‘rgng to say that there is boar dawn in these pictures
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and due to this reason | am saying that hothingiis visible.
According to me nothing has been drawn in these pictures;
something uneven is visible. It is true that it is not even.
On seeing picture No.17 & 18 of this album the witness said
that | would not be able to tell whether or no}t these pictures
are of the disputed site. His attention was drawn to picture
No.38, 39, 40 of this coloured album. On seeing these
pictt_jres the witness said that these, pictures are of the
disputed site. These are of the Northern si_d‘e. Something is
drawn in these 'pictureé', but it is not clearly visible whetherl.
or not the picture of two fish and a lion is drawn. It is
correct that | had gone there in 1949 or before that, and
vprio-r'v to that, these pictures were not there. I‘had heard
that»"‘s.uc.h type of things had been drawn there after 1949. |
had heard so é.fter 1949, but}l don’t‘lremember the exact
date. | had also not seen these pictures being draw. 6, 7,
8 years after.1949, Wil:e going through tat way, | had seen
the bictures of such type of fish and Iic_)h drawn there, but |
don’t remember the exact date. It is true that | have and.v
had sympathy for this structure even before 1949. In this
connection, | had told even the person who looked after the
mosque and those people had also told me that they had
also seen these things. In this connection | had informed
my brother who is fighting the case. | don’t know whether
or th he éonveyed this information to an officer. My
brother Mohammad Hashini is neither the guardian nor he
had .bee never the guardian or an agent of this mosque. |
havé_' no knowledge whether or not there was a committee
of thv_i's disputed mosque or premises. | can’t tell whether or
not the people, whom | had informed about this, made my
COmpléint to an officer in this regard. Except the above
said construction around the outer wal! of the mosque, | did
not see any new construction. Beside the wall, whatever
was constructed there .I did not sée any new construction

being made there. Attention of the witness was drawn to
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pictures No.47 to 54. On seeing them, ;ﬁhe witness said — all
thes:e 'pi"cture are of Babri masjid but the stones are not of
that p.la‘ce. Attention of witness was éirawn to picture No.
104 to 1:08 of coloured album. On seeing them the witness
said‘:—. all these five pictures appear to be of Babri Masjid.
These are the pictures of pillars installed in the Babri
Masjid. Attention of the witness was drawn to picture
No.109 to 127, on seeing which the witness said that — the
pillafé shown in these photographs appeair‘ to be those of
the Babri Masjid but | would not be able to tell to which
particular place they belong to. The attention of the

witness was drawn to picture No.136 to 138 of this coloured
album, on seeing which the witness said that these pictur(—?s
also appear to be those of Babri Masjid. It is correct that |
can’t say firmly that these photographs are of Babri Masjid.
It is true that except photo No.13 to 18, | have seen all the
picture without spectacle. It is wrong to say that these
were clearly visible without spectacle also. | have said
myself that the photographs which were clear wére "olearly
visibllle and the‘dirty ones were looking dirty. Except Photo
No.13 to 16 the photographs that | have seen without
specntltacle i.,e from 13 to 138, photograpvhs No.115, 118,

119, 120, 121, 122, 123, 125, 136,‘137 are not clear. |
Seei‘ng the coloured Photo No.1 15 te Witness said that it is
unev'_e‘n. It appears that sorhe fIO\/v"ers"and petals are
drawn. In Photo No.118 also, there seems something to
be drawn, but these are not flowers or leaves. In photo
No.119 also, some art has been made. In photo No.121,
some flowers and leaves have been drawn. It is also not
cleérly visible, it is partly visible. In phb‘to No.122, 123
also-._some flower and leaves are visible. Photo No.125 is
Iook-ihg even. Nothing is visible to be dréwn and nothing
can be seen ever with spectacles in Photo No.126. on
seeihg photograph No0.139, 140, 141 the witness said that —
~in p.h'oto No.139, 140, 141 also flowers, flower pot etc. are
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visible. On seeing photo No.142, 143, 144 the witness said
that — nothing is visible in photo No.142. lh picture No.143,
flower pot and flowers etc. are visible. I'n' pictuzre No.144
only leaves are visible. Nothing is viéible in picture
No.145. In picture No.146, flower pot and flowers are
visibie. Similarly in photo No.147 flower pot and flowers
are visible. It is true that in picture No.146 and 147 the
leaves of the pot are lookin/g tilted. It is wrong to say that
some picture of god and goddessez are drawn on the
picture No. 146 and 147 , rather it is the branch of a tree.
It is Wrong to say that the picture dralwn on photo No0.146
and 147 is the trunk of an elephant..PHoto_ No.188 and 189"
are éllso_ not clear. What is drawn in these picture:s is not
visible. | heard the name of Babri Masjid since | came of
| 'age'._- | have nowhere "Seen it written that the disputed site
is the Babri Masjid. = | know that Babri Masjid Action
Committee has been set up. It was set up in 1949. | am
not a member of Babri Masjid Action Committee. | don't
knowlwhethef* or not my brother Mohammad Hashim is a
member of Babri Masjiv,d Action Committee. It is wrong to
say :th_at the pictures of gods and goddesses and of a boar
were drawn in Babri Masjid and for that reason | never
recited Namaz from there. It is also wrong to say that |
have never recited Namaz there. | have said myself that |
have recited Namaz there number of time.

v' (Cross-examination by Shri Ved Prakash, Advocate on
behalff. of Mahant Dharam Das Defendant No.13 ends).

3 (Crosé—examination by  Shri Puttu Lal Mishra,
Advocate, on behalf of Shri Rajendra Singh son of late Shri
Gopal Singh Visharad, Plaintiff other original Suit No.1/89).
XXX . XXX XXX XXX |
_ The disputed site is located in Durahi Kuan Mohalla
(earlier name) which is now called Ram Kot. | will not be
able to tell it what distance it extends towards East and
West. | will not be able to describe its extension towards

i
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Nort'h"anld South also. | can’t tell how many Khasras are
there in Ram‘Kot. I ca_h’t tell the total number of temples in
Ram Kot Mohalla (Iocality). | can’t tell whether or not 150
tempibe are located in Ram Kot Mohalla. It is wrong to say
that Ram Kot.is situated in the East of Durahi Kuan. It is
also-n'of correct to Sa'y that Ram Kot is situated to the Wekst
of D_urahi Kuan. Ram Kot is situated in the North-South of
Dorahi Kuan. It is correct to say that in the West of the
disputed site the road is situated at distance of 200 yards.
This-'r-oad on the one s'ide meets Faizabad crossing and on
the other side it goes towards Kotwali Ayodhya. My house
is situated in the East of this road. My house falls on the
Northern side from the Tedhi Bazaar crossing. It is at
distance of less than one kilometer from Tedhi Bazar
crossing. Dorai kuan is at a distance of one kilometer from
my h‘ouse. This one kilometer route is calculated when one
goes by turning via Tedhi Bazar. There is no direct way.
The direct way, which existed earlieyrl was half kilometer
from Durahi Kuan to my hbuse, but tfﬁi\at path is no more
available because that land has been acquired. - While
goin-g;from my‘ house to Durahi Kuan, one comes across
two mos:ques in the West. While going from my house to
Tedhi Bazar, one will come across four mosques. Namaz is
recited in above mentioned both the mosques Situated in
the West while going to Dorahi kuan from my house and
also in the four mosques one comes across while going
frorﬁ‘ my house to Tedhi Bazaar. Vashishth Kund is
situated in the middle of Tedhi Bazaar and the disputed
site. Véshishth Kund is situated at a distance of about 700-
80‘Oi,meters from Tedhi Bazaar and same is the distance
b’ét'v\'/e.en' Vashishth'Kund and the disputed site. | shall not
be able to tell that Vashishth Kund is famous for Wich thing.
| have heard about Panchkosi Marg and Panchkoshi
Parikrama. One reachés Panchkosi Marg while walking on:

the river bank in Tedhi Bazaar. The whole A-yddhya is
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situated in Panchkosi Mar. The dispu;ced site at a distance
of apout' 300 meters from Panchkosi ;Marg.» All the famous
temples - of Ayodhya such as Hantlfmah Garﬁi, Kanak
Bhawan and the disputed site are situated within Panchkosi
Marg and our house is also located in it. Pachkosi
Parikrama is performed once in an year in the month of
Kartik, perhapg around Katiki fair. It is correct to say that a
grand festival is organized in Ayodhya on this occasion. It
is ‘correct to say that lakhs of pilgrims come here to have a
gl-im‘ips‘e‘(Darshan),' It is also correct to Say that Bazaar is
held,'on the side of Panchkosi Marg and the shops are set
up and proper arrangement is made for light and
cleanliness. Lakhs of people perform Parikrama on,
Panchkosi marg . They also have the glimpse of Hanuman
Garhi, Kanak Bhawan and Ram Janambhoomi. The
.pilgr‘i‘m_s also have a glimpse of Ram’ Janambhpomi (Birth
plac‘:e.'of Lord Ram) near t:he disputed site. | also know
about C"hau'dh Kosi Pafikrama. Ayodhya ahd Faizabad fall
on this Chaudah Kosi Parikr’am‘a Marg. It is also correct to
say that Caudah Kosi F’arikrama is also performed, once in
an y”ear. This Parikrama is also held in the month of'Kartik._
It is also correct to say that lakhs of pilgrims and devotees
take part in this Parikrama. | shall not be able to tell
whether all those places fall in Chaudah Kosi Parikrama
which had historic importance during the Age of Sree Ram
Chandra ji. | know about Bharatkund. ‘5

Statement heard and verified after hearing

. sd-
Mohd. Qasim Ansari
17.1.2002

On being dictated by us, the Stenographer typed it in the
open court. Be 'present tomorrow on 18.12002 for further
examination. '

Sd/-
- Commissioner

17.1.2002
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Date : 18.1.2002

(In ‘con'tinuation 17.1.2002 the statement of P.W.-23

Mohammad Qasim Ansari, on oath, begins)

| C'h.audah,Kosi Parikrama'and Panch Kosi Parikrama is
held in the month of Kartik. Panch Kosi Parikrama is held
first.. Kartik Poornima is also called Katki. Perhaps Panch
Kosi Parikrama is held within eight davs of Kartki Chaudah
Kosi . Parikrama is held first. Chaudah Kosi Parikrama is
perfdrmed within the periphery of fourteen kos and the
Panch Kosi Parikrama is performed within the periphery of
five kos. | don’t know whether a kos is équivalent to two
miles. Panch Kosi Parikrama is at a distance of about 6
k.m. and Chaudah Kosi Parikrama falls within a periphery
of about 18 k.m. Bharat Kund is at a distance of about 15
k.m. from Birth Place in the sduth. It is not correct to say
that in “.I4 kos Parikrama, Parikrama also takes place in
Bharat Kund. Earlier, the half in Kartik lasted for weeks
together but these days people come here for only one day
and then go back. It is true that Kartki festival lasts .for 7-8
days ad people come and then go back. It is correct that in
thes'é daysvthére is an atmosphere of feétival throughout
Ayodhya’. | know Amvava Mandir. The road from Amava
Mandir to Dorahi Kuan is barricaded so'that no vehicle
could go in It is also correct that there is heaVy rush of
people from Hanuman Garhi to Dorahi Kuna and Amava
Mandir and again from Amava Mandir to Hanuman Garhi. It
is true that there Qsed to be same rush of people is the
East, W'est, North and South of the disputed site as it was
near Amava Mandir. It is correct that the people who come
h,er‘e.:', visit Hanuman Garhir, Kanak Mandir, Janam Sthan
Mandir, Janambhoomi and said further the whole of
Ayodhya. The'road from Dorahi Kuan to Amava Mandir is

very old, which has now been closed. Now it has been
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closed after being acquired. While going from Dorahi Kuan
to Amava Mandir, one has to scale considerable height.
Before Dorabhi Kuan, there comes a Gurudwara of the
Sikhs, ten the road and after that Janam Sthan. After that
there is the Babri Masjid on its one side. It is true that the
place | call Babri Maéjid, is called Janambhoomi by the
Hindus. It is true that lakhs of peop.le-W’ho gather here
have the delight of having a glimpse of all the four places.
The'Guriudwara of the Sikhs is situated at a"higher platform
than Dorahi Kuan. It is at a height of 8-10 feet from the
road. After Gurudwar one comes across four five houses
and then comes Janam Sthan (Birth Place). Janam Sthan
is at the eigﬁt of about 8 feet from the road. The height
Janam Sthan would be one and a half or two ft. more than
that of the G‘u:rudwara. Janam Sthanj is not located on a
mouh‘d but at higher pilace. The Iand‘on the right‘side of
the "road in front of Gurudwara is of, higher level. From
‘Dor'ah-i" Kuan, tiwe Janar_h Sthan, which jwe call Bdbri Masjid,
is situated at the place, that has a height_'of 20-25 ft. Itis
true ‘that the road to the North of Babri Masjid is at the
depth of about 20-25 ft. | have never thought whether or
not the Janarﬁbhoomi, which we call Babri Masjid, and the
Janam Sthan are on the same height as that of the road.
There is a gate to enter the disputed structure from the
North. It is true that one, who enters the mosque from
North can come back from the North itself.' One need not to
go thé East. The road for going to the disputed structure
throug‘hlthe road ih between disputed structure and the
Janam Sthan’is on the Northern side. The Eastern door
from f_t'hat Northern road is at the height of 3-4 ft. This
distance would e abouf 15 meters. On vturning from the
crossing towards the disputed structure, one could not see
any building earlier, but new one comes across Manas
Bhavah. It is wrong to say that there are 4-5 temples in

between Manas Bhavan and the disputed structure. It is
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true that the: disputed site is at a  higher level on the
Southern sidé «éalso. To the South of the disputed stfucture,
there is a pit and then Hetti Ki’l\/laza{, which is called asv
Kuber Teela by the Hindus. 'The he‘i‘ght of Kuber Teela
would. be around 15—20 meters. This is located on a
considerably spacious place. At some place sits length and
brea'd‘th'is more whereas at other places it is lesser. At
some places .it is more than 20-25 meters. This Kuber
Teela_ 'al‘solcomes Un'der Dorahi Kuan Mohalla, but know it
is said to be in Ram Kot. It is true that there are several
other mounds at far ofvdistances from Kuber Teela. To the
South of Kuber Teela is a road and to the East of Kuber
Teelé‘- there are mounds,, which are 4 in number. To the
East and West of all the mounds is a road. Except one
mound called Sugree\) Teela, all the remaining mounds
have been acquired. | will not be ale to tell whether or not
all these mounds fall in Ram Kot Mohalla. It is true that the
land to the East of the road that goes from ear Dorahi Kuna

towards Lucknow and Basti, has been acquired.

It is true that Ram Navmi festival is héld in the month
of Chait also. It is also covrrect that lakhs of people come
here a_nd‘ there is heavy rush of people. M:ost of the people
take--‘ bath in ‘the river Saryu and have a glimpse of
Hanuma'n Garhi and some people visit the whole Ayodhya
which includes Kanak Bhavan, Janam Sthan Mandir and
now a days they go to Janambhoomi also. It ié true that
the Sawan festival,in Ayodhya is celebrated with much
fanfare and in this festival the people come to have a
glimpse of ‘Bhagwan Ka Jhoola Mani Parvat’, which we call
Sheesh - Paigambar. Both ~ Mani Parvat and sheesh
Paigambar are separate. This festivals goes on not for
16-1,2 days, but for 6 days. This festival lasts from Sawan
Ekédaéhi Shukla to Poornima (full moon ni.ght). It is true

that the people come one or two days earlier and go back
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one or two days after the festival. The importance of this
festival lies in the Jhoola. It is true that the people who
c'omgé:"t(j this festival, take bath in the Saryu, have a
glimpse of Kanak Bhavan Mandir, Janam Sthan Mandir and
Janambhoomi. = | have said personally that it is
Janambhoomi only now. It is correct to say that as per my
memory | have been witnessing all the above Said three
festivals. It is true to state that lakhs of devotees come to
participate in all these three festivals, some people come
by train, somé by bus and some infthéir own vehicles.
Earlier, some people used to come on!v; bullock-carts, there
weré bullock carts all around Dorahi Kuan. Rather the
bullbck—carts were stopped near my§hduse. It is also
corréct to say that 10-20 thousand peoiple come to Ayodhya
daily.. In the days of our childhood, the peopl‘e used to
come, but not in such large number. It is true that the;
Hindus are claiming their own right to the disputed:' site by
calling it Janam Bhoomi. | will not be able to tell that it was
the‘_pailace of king Dashrat. | also don’t know ‘Whether or
not "th.e ‘Hindus have such én accreditation. It is correct to
say "tha(t dUring the d‘.ay,s of above said festivals, there
remains no discrimination between the Hindus and the

Mus.lims_and the people live in love and peace.

(The cross examination by Shfi Puttu Lal Mishra on behalf
of Shri Rajendra Singh S/o Shri Gopal Singh Visharad,
Plaintiff, Suit No.1/89 ends).

(Cross examination by Shri Madan Mohan Pandey on behalf

of Paramhans Ramchandra Das Defendant No.2).

XXX XXX XXX XXX
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“lItis true that on the North-East corner of the disputed
site is 'situatled Matgajendra, which is called as Matgan
Mohalla. | don’t know whether or not there is any Matgarh
Mandir. | have personally said that there was a Mazar
(tomb) there which has been replaced by idols, which |
have no't seen. A festival is celebrated there in wich the
peop'lel fly kites, but | don’t know whether or not it is called
the Baié,akhi Festival. It is true that there is a heavy rush
of p_e'dple in that locality, but it is wrong to say that the
Hindus :fromffar off places come to participate in that
festi'vial,.rather they are only the residents of Ayodhya. To
the West of the disputed land runs the Saryu river which
heads towards the North after going fo the East. | have
hear'.d. the name of Vashisth kund. This Vashisth Kund is
situated on the South-West corner from the disputed land.
| don’t know about the Vashisth Kund area. May be that
the whole land of one and a half kilometer in the West of
the 'disputed site along the bank of Saryu river might be
known by the name of Vashisth Kund. It is wrong to say
that there is a Gurudwara of the Sikhs at Vashisth Kund. In
the North of Vashisth Kund there is  Braham Kund
Gurudwara. To the East of the disputed land is Manas
Bhavan to East of which there are 4-5 temples which
include Lomas Mandir and Ram Gulela Mandir etc. This
road; which goes from the North of the disputed structure,
mee.t's the HigHway on going towards East. [t is true that
from the Highway to th.e disputed land, there are temples of
the Hindus on both sides. On this very road is situated the
famous Mandir Hanumangarhi. It is also true that from the
North of the disput‘ed land. up fo Highway there is Hindu
population and all their temp'les. 7o the North of the
disp‘ut‘ed land there is Saryu river at a distance of one K.M..
It is also true that t_heré are several temples to the North o
the 'dis'puted land also. On that very side there is Kanak

Bhavan - Mandir and many other famous temples whose



name | don’t know. | have heard the name of Laxman
Teela. This is also to the North of the;disputed land on the
bank of the river. | is correct that acccv-rdin_'g to my memory,
the population of the Hindus is more than that of the
Musl‘ims in Ayodhya. Ayodhya is considered to be a holy
place both for the Hindus and the Muslims it is true that
Ayodhya is considered to be the place of 'p}ilgrimage of the
Hindus. | have personally said that earlier it was not
considered as such but it is considered as such since
becoming the Janambhoomi it started being considered as
a place of pilgrimage since the dispute of Janambhoomi
began. = According to my opinion, the people started
treating it as a place of pilgrimage since the beginning of
this dispute in 1949. It is true that agcording to my views
tH.e"people in large number started t;reati‘nvg it a place of
pilgrimage due to this dispute. It was a place of pilgrimage
even :b‘efore, but then fewer people used to come, and now
the people come in large number. Itis true that the Hindus'
treat Lord Ram as their god. It is correct to say that the
Hindus believe that Lord Ram was born in Ayodhya. It is
'alsd_z correct to say that“there are many Kunds an'd places in

Ayodhya which are related to Lord Ram.

By looking the map of disputed land, | can understand
where the d.i:sputed site is. (on this point the learned
Advocate cross‘:-examin'ing drew the attention of the witness-
to the Map plan No.1 Paper No0.136/5 draw by Shri Siv
Sanker Lal, Pleader, filed in ‘original Suit No.1/89) upon
seeing which the witness said thati — the map of the
disputed site drawn in it is like the one | havd seen in 1949.
Attentioh of the witness was drawn to the map drawn on
Plah No.2of these paper, upon seeing w‘h_ich the witness
said'{—' this map is also correct, but | don't accept Ram
Chabootra br Sita Raso}i and other things Written on it. The

Chabootra (raised platform) shown in this map was there
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but ';R'agn Chabootra’ written on it is Wrohg. Similarly the
place shown in the map existed at that time also, but the
nam'é shown in it is wrong.' It is wrong to say that | have
n'eve»r‘ recited Namaz in this disputed mosque. | have
personally sa;id that | have recited Namaz there hu'ndredst
of time. It is also wrong to Say that the Hindus would have
been pérforming worship and recitals i‘n this disputed
mosque before 1934 and the Mohammedans would have
never recited' Namaz from there.

(Cross examination by Madan Mohan Eandey, Advocate on
behalf df Paramhans Ram Chandra Das, Defendant No.2

ends)

(Cro.é‘s-examination by Rnjit Lal Verma, Advocate on behalf
of Nik‘mohi Akhara Defendant No.3)

XXX XXX XXX XXX

| have been hearing since .my childhood that the
disputed structure was the Babri Masjid. When | heard
about this mosque for the first time, | was 10 years old. It
was at that time that | went to see the mosque. | am eight
years younger to my brother Mohd. Hashim. When | went
to recite Namaz in the disputed structure for the first time,
my age Was 12 years | got my basic education at ‘Bari Bua
Yatifn‘khana Madrssa’. | was got admitted in that Madrassa
by Hazi '_Feku Saha and not by my father or elder brother. |
was admitted in first standard. At théz‘tl time my age would
have been around 13-14 years. Hazi Feku Mian P.W. No.2
was the father of Hva.vzi Mahboob. | can't tell what was the
age of Hazi Feku when he took the to Yateemkhana
Madrassa for my admission. It is correct to say that when |
accompanied him, | saw at his house Hazi Mahboob and

other members of his family. | had also seen Abdul Ahmed,

|
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the elder brother of Hizi Mahboob, one year or ten years.
At that time | had seen-him walking. Abdul Ahmad is elder
to Hazi Mahboob by 14-15-years. Abdul Ahmed is still alive
and healthy and active. My statement was recorded in
Delhi"before Librahan Commission. | had got my correct
a'ge,recerded there. | don't remember whether | got my age
recorded before the above commission as 66 yfears.} My
father would have died in Ayodhya ago from 60 years
before this day. It is not that he died in Rangoon, rather he
died 'in Ayodhya. | can’t tell for how long he lived in
Rangoon before his death. My father died about 8 years
after. he returned from Rangoon for the I.ast time. | can’t
tell when did he go to Rangon for the ﬁiﬁrst time. | also can’t
tell whether or not he had gone there before 1934. It would
be Wrong to say that my father Went to Rangoon before
1934 and came back to Ayodhya only after one year before
his death It is correct to say that he brought a lot of
wealth with him when he came back from'Rangoon. Our
house which is in Kotia Mohalla, was built by my grand .,
father and not by my father. My father did not get any
house built in Ayodhya. | can’t tell from which place my
‘gran'd father came and settled in Ayodhya. | have never
seen my grand father and grand mother. My mother expired
15- 20 years ago. My maternal home is in Basti District.
The age of my mother at the time of her death would have
been around. 100 years. It is wrong to say that our
anoe"stors came from Basti and settled in Ayodhya. | have
pers‘o‘nally said that my mother had come from Basti. | was
of 50 years when my mother expired. | got knowledge
about Ayodhya from my mother also. My mether did not tell
me that Ayodhya is the city of Saints and Bairagis. Ever
since .| came of my age, | have been seeing among the
people of Ayodhya the Bairagis ( people detached from the
World)' and thﬁe family men in equal numbers. It would be

correet to eay that in' the family-men population, the Hindu
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popleation is around 90 percent. | was unable to get any
‘information from my fathér about Ayodhya or the‘temples of
Ayodhya or its population. | got }my.' education from
standard one to three in Urdu language. My elder brother
Shri HéshimlArbi is also .educate. | have studied my
relig'i‘ous books in Urdu language. | have a little knowledge
about History. It is corfect'to say that the names of
localities in Ayodhya are after Mohammedan pronunciation.
Ther‘e ére even localities in Ayodhya which contain
considerable population of the Muslims. Their names are-
Thavi'TbIa, Kaziana, Dorahi Kuan, Suthati, Begampura,
Saidwada, Tedhi Bazaar, Kotia and Panji Tola. The
temples:and the residential population of the Hindus in
Ayodhya was in Sargat Dwar locality, which is called Urdu
Bazéar, Shringar Haat (Rai Bazar) and Rai Ganj. It is not
correct to say that the ancient temples of Ayodhya are only
in R'ém Kot Mohalla, but they are spread in the whole of
Ayodhya. It is not correct to say that Hanuman Garhi,
Kanak Bhavan are located in Ram Kot lobality. About 40-
50 Mohammedan families would be living in Tedhi Bazar
Mohalla. In this locality the Hindu populavtion was lesser
but now it is larger. | can’t say with surity that how many
Hindu families would be residing there. In this locality the
houses and the housgholds of the Mohammedans are
existing since 'the oldvperi'od and no Muslims family has
come from outside and settled here i the last 50 years.
The old families of this locality included the families of
Mohammed Zakir, Hazi Ramzan, Mehd. Ashraf, Niamat
UIIaH etc. Haﬁi Ramzan and Niamat Ullah are not the
relatives of Hazi Feku. | will not be able to tell as to how
man‘y ancient families lived in Saidwada locality. Similarly |
can'’t tell about the ancient Mohammedan families living in
Kaziana Moalla. vKotia and Panji Tola are separate
Iocaltitvies and not parts of Kaziana Mohalla._} In this way the

number of above said localities is nine instead of seven. In



5911

Suthéti - Moalla, there are about 8-9 houses of
Mohammedans ad therewould be 2-4 houses of Hindus. |
and my elder brother live in the separate parts of the same
house after its partitio'n. | don’t obtain any information
about this case from my brother because Iv often don’t talk
to him. | have not been on speaking terxr’ns with him for
about 20-25 years. Prior to that we falked to each other
quite often. B;ésides the di’sputed structure, there exist in
Ayodhya the ancient mosques in Laxman Ghat and Naya
Ghat. The mosque at Naya Ghat ig in dilapidated and
falling condition. Before the start of fghe-bridge;built over
Saryu river in Naya Ghat , that mosque on the right hand
stands fallen. .He said again that the mosque is not on the
right ‘hand side before the start of the bridge, but it is on
the left hand. This mosque bears no name. In Mohalla
Suthati, a mosque of Babar era still exists. That is not
called the mosque of Babar Shah. The informatioin that this
rﬁ‘o's'que belong to Babar era was given to my Malhu, a
resident of Suthati Mohalla. | don’t know Malhu's father’s
namve:. | did not get information about this mosque from my
mother or my elder brother. | have see this mosque."
Besi'd‘es‘ this mosque,'-there exist four other mos;ques in
Suth:ati Mohalila. In thi-s very Suthati locality, there are one
or fwo’ Kanati mosques also, but in fallen state. | have
recited Namaz in four mosque of Suthati Mohalla. | have
not recited Zumme ki Namaz in these mosques, but have
recited Namaz of other times. The ground level of Suthati
Mohalla, wer& these four mosque exist, would be higher
than that of the disputéd structure. Ths ground level of the-
Suthati mosques would be about 2-4 ft. higher‘than of the
dispufed structure. It is correCt to say that the exactly to
the South of Babar Shah wali Masjid in the Suthati Mohalla,
thee ‘éxi:sted the mosque of disputed structure. | can’t tell
whether or not there was any'temple in the South of Babar
Sha.h‘Ki: Majid in Suthati Mohalla. | Have said personally
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that there exist some 'grav'es in the South. The distance
between Babar Sah Masjid of Suthati Mohalla and the
»disp,uted mosque would -be around two furlongs. On the
Way',of }his_dist.ance of two furlongs, earlié_r there was no
temp.le Qf the Hindus. nearby, but rece'ntly one or two
tembles. have been built. Tb the road situated in the North
of the dispu?;.‘ed structure is connected the Janam Sthan
Mandir. | don’t whether or not this Janam Sthan Terhple is.
also called Sita Rasoi Mandir. I'have‘seen.this'temple, but
| can’t tell whether it would be 300-400 years old. This
temple was built prior to my coming of age. There as been
no Post-Office in the temple premises near Janam Sthan.
To the North of this Janam Sthan Mandir, there exists ‘Shri
Amar Nath Mahapata Ka Ghar’ but thiS is not a temple. |
can’t tell whether or not there are numerous temples to the
North of Amar Nath Ma'hapétra Ka Ghar’. As far as | know
there are one or two temples, but | z‘a;m unable to tell the
name of any temple. Now the populatja.?n in the two furlong
distance between Babar Shah Masjid in Suthati Mohalla
and the disputed land has increased, Earlier it was an
agricultural land and there graves were -on that vacant
land. This population has increased during the last thirty
years. The Azan mad from the Babar Shah Masjid could e
hear in the premises of the disputed structure. An old
mosque o Royal age still exists in Saidwada locality and |
don’t know its name. " An old mosque exists in Kaziana
Mohalla and n new mosque ha been c'onstfucted. In Panji
Tola Moalla, there is a mosque besides our house. It is
correct tb say that in Kéziana Mohalla, a rhosque is located
to the;South of'Fazabad Road. Both the mosque located in
Panji To‘,la and Kaziana localities have minaret. My brother
Mohd. Hashim is not the guardian of both these mosques.
He is guardian of the mosque situated in Kaziané Mohalla.
| don’t know who Weré the guar’dians of this'mosq:ue prior to

my brother Hashim. The mosque existing besides my
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house is a public mosque. Besides {iwe disputed mosque,
the Zumma Ki Namaz is also reCIted m Kewde wali Masjid.
It is not correct to say that if a mosque exists near one’s
house or in a locality, the four times Namaz would be
recited only in that mosque by the peoplé‘of that locality,
rather if Namaz is recited by going to a far off place and try
standing after the Hafiz or Executive Imam, it is more
rewarding. | would not be able to tell how old the mosques
Idcaﬁe‘d ‘near our house or in Panji Tola and Kaziana
Mohalla are. ‘Apart from the mosque near my house, | used
to go for reciting Namaz to that mosque where the Hafiz or
‘Kaari’ got the Namaz recited. It is correct to say that my
shop was in Shringar Hat Mohalla and ‘Kewde wali Masjid’
was also located in that locality Kewde wali Masjid is
located behind Ayodhya Kotwali. The distance from my
shop located: in Sringar Hat Mohalla to Ayodhya Kotwali
was a little more than 100 steps. There was a Maulvi in
Kewde Wali Masjid but he was not a Hafiz or Kari. The
di-sp,:ut'ed structure was situated at a dist'ance of one k.m.
from my shop in Shringar Hat. The weekly off for the
market in Ayodhya is not Friday but Wednesday and still
the market remains cldsed on Wednesday. | used to go to.
Kewde wali Masjid also. Te shopkeepers of the'market
(Bazaar) and some people of that loczlity used to come for
.reci-ting Namaz. The bucket, rope, Iota (small round metal
utensnl) etc. were avallable in Kewde wali Masjid. The
pltchu,rs etc. were not there. | don’t remember whether or
not ‘Quran Shareef’ was available thefe. Musalla and mats
were there. .1 would not be able to tell when | went to
Kewde wali 'I\/Ifasjid for the first time for reciting Namaz.v
Now | don’t r‘emember"the people who were present at the
time of reciting Namaz in Kewde wali Masjid. It would be
correct to say that my shop at Shringar Hat had started
functioning before | went for performing Zumme ki Namaz

for the first time to Kewde wali Masjid.
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| had performed Isha Ki Namaz in the d,isputed:
mosque on 22"% December, 1949 at about 7.30 p.m. On
that_'?'day a candle inside the mosque gmd a lantern outside
the mosque was burnin.g.‘ | neither ren%,ember the number of
persons who avccompa'nied' me in that Nvamaz nor | had
counted them. There .Was no special reason for not
counting the INamazies', but due to terror in mind, | came
back to my home imme:diately after rec%ting the Namaz. On
22"° December, 1949 at7.30 p.m., .Ifs;ha Ki Namaz was
performed under the central dome of th}e disputed structure.

It is correct to say that at the time of reciting the Isha Ki
Naméé, Musalla, mats; pitchers, iron-p;ot, badhna (earthen
jar) ~et_c.: were available at thé disputed structure. | don’t
remember whether or not Quran Shareef was also present .
It is'n,ot: nec':eésary that Quran Shareef must exist in every
mos'qjue.A "After that day; | don’t remember when the
dispUted structure was attached. The idol was kept in the
disputed structure only on the night of 22/23 December,
1949-and only after that the structure was attached. | don't
remémber even now after how many days after keeping the
idol, it was attached and | also do not remember after how
many days, years or hours from the date of keeping he idol,
I go't} information about its attachment. At present | don’t
remember from whom | got this information. | had asked
the man, who provided me the information regarding
attachmént, whether in this attachment MUSaIIa, huge pots,
Badhna etc. were also éttached or not: He told me that the
very list that was prepared, was lost. As far as | remember,
it was Hashmat Ullah, who told me abcut it. | have read in
Histhfy that thegre were Hindu-Muslim riots in 1912. | don’t
know that after the riots, the Hindus living in Suthati
BegampUra, Saidwada, Ka_ziana Doraihi Kuan énd Tedhi
Bazar locality were fined. | don’t know whether ia law-Suit

was filed against Narottam Das of Nirmohi Akharé and 115
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other - persons of Hindu community for breaking the
cemetery. | also don’t know whether all of them were

acquitted in a suit of such session.

Hashmat Ullah was a resident of Kaziana Mohalla. He
is of my age.. | know this fact that his statement in this Suit
has been recorded. Ha.bib Ullah lives in Kotia Mohalla near
my house. Shri Farukh, about whom | have mentioned at
page No.2 of my statement, lives in Shring’ér Hat and deals
in collyrium (surma). It is correct to szy that his shop is by
the side of Kewde wali Masjid, but his house is situated at
some distance from my house. It is correct to say that his
residence is by the side of Kewde wali Masjid and near our
house also. | don’t know whether o;r not Zahur Mian is
party to this Suit and | élso don’t know EWhether or not he ha
been pleading in this case from the very beginning. Once
Farukh had come to meet us. He hjfad told us that he,
himself, had gone to give witness in this case. He had told
me that he gave evidence in this Suit on beh?alf of the
Muslims. | will not be able to tell whether the Namazies,
th'se names | have given on page 2 of my statement, had
recited Zumma ki Namaz Wi‘th me first of 'all or for the last
time.: The people, whose names | have told at page No.2 of
my statement, did not always accompany me; some one out"
of them would come across me on different oc;c,:asions.
Whev_n | had gone to the disputed structure to recite my last
Isha.j ki Namaz, then Fv‘a'rukh was with me. Nidmat Ullah,
father of Hashmat Ullah, was the resident of Tedhi Bazaar
Mohalla. Hashmat Ullah’s house was at ,distance of two
hundred yards from the house of Hazi Mahboob. | have
had 'no talk v‘i/ith Hahmat Ullah regarding evidence .in this
case. Hashmat Ullah V\./orks,as-_ a typist in the Court. | had"
met Hashmat Ullah for the last time two-three years ago. In
the Isha ki Namaz on 22" December, 1949 Hashmat Ullah

was also a pdrticipant along with me Hashmat is also of my
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: , | .
age.. Hashmat has no relationship, with Abdul Gaffar.
. 1
Hashmat Ullah’s house was an ancestral house. He has
now feft this house and has gone to Faizabad along with his:

family. vHe has gone to Faizabad with his immediate family.

Hafiz Akhlag Ahmed lives in Dorahi Kuan,locality. |
knoW« hifm for, many years. . He has a moéque in is house.
Brahnam_Kund and the Gurudwara is not adjacent to his
houée, but they are at sorhe distance. I.‘got acquainted
with. Hafiz Akhlag Ahmed as a resident of Ayodhya and a
NamaZi. | can’t tell his age. Perhaps he Would‘ be }of.l
around my age. It did not see him participating is Isha ki
Namaz on 22" December, 1949. | had met Hafiz Akhlaq
Ahmed 4-5 years o from this day. At present Akhlag has no
business o operating buses. It is true that earlier he used
to oberate buses. | have been operating taxis for the last
40 years and | also have a workshop. [t would not be
correct .to say that | often had talk with Akhlag Ahmed
about this Suit. | am not 'on speaking terms with him for
about his evidence. When the Commission in this case,
had visited the disputed site, enven then | had gone there at
the ti'me of measurement. | don’t know‘wh‘ether or not Hafiz
Akhléq Ahmed, during the presence of Commission, was
doing some pleading on the spot. In “[W)orahi Kuan locality,
there are ten other houses belonging to the Mohammedans
in addition to the house of Hafiz Akhlacf;. It is correct to say
that on Tedhi Bazar — Katra Road adjacent to the East of
the road in the West of the disputed site, there are three
houses belonging to the Mohammedan, who are brothers.
On the other side of the ro_ad, at this very .place, there are
houses of Babu Tailorand his family people. It is correct to
say .tha_f Akhlaq’s h'ouse is adjacent to the west of
Parikréma Rocad on the road which goes from Dorahi Kuna
cross‘ingi to Alamgiri.-‘ Behind the disputed structure is

situated Braham Kund crossing, from where one road goes
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to K"a,ta Mohalla on the North and aother road from the
same crossing goes to Tedhi Bazaar towards the South and
a road from this crossing in the West goés to Parikrama
Marg. Mohd. Akhlaq’s house is situated on the South of
that place from where it meets thfa road on western side

from Parikrama Marg.

Verified on hearving the statement

\ ' Sd/-
ujl\/lohd. Qasim Ansari

- 18.1.2002
~On being dictated by us, the Stenographer typed it in
the open Court. Be present on 4.2.2002 for further

examination.

Sd/-
Commissioner
18.1.2002
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Date : 4.2.2002

(In cb_ntinuation of 18.1.2002 the statement of PW 23 Mohd.
Qasim Ansari on oath begins):- | |

'_ Akhlag Sahab, who has been referred o by me my
staté‘ment, is known to me since about 15 years of age. |
became acquainted wi,th. him in a natural way ‘an no one
introduced me to him. 'He IS almost of my'age and he used
to come to my shop also. He also visited our house. He
knew me and Hasim Sahab very well. Hashma Ullah Ansari
lived at the frontier of Kziana and Tedhi Bazar. According
to me, his house would fall in Mohalla Tedhi Bazaar. It is
true. that Hashmat Ullah is an Ansari and | am also an
Ansari. | | have no relationship with him, but we do meet
anot.hér because he lives in the locality near our house. |
know hlm since | was 14-15 years of age. He also knows
me ‘sinc.e then. | will not be able to tell whether or not
Hashmat Ullah Ansari is younger in age to me. | know
Fardkh Ahmed. | know him-also since | was 14-15 years of
age." He also knows me since then. There is Roshan
Masj_id in Kaziana Mohalla. The manager of this mosque
Was'nvot Farukh Sahab, but his father. Roshan Masjid falls
to th.e South West corner of our house. At present Mohd.
Hashim is the guardian of Roshan Masjif of Kaziana. In
addition to Roshan Masjid, there is another mosque
besides it, but it has no name, although it is known by the
name of Panjitola Masjid. This mosque is rﬁanaged by the
residents of Mohalla and notv by Razak, again said that
there is no person by .the name of Razak in my locality.
The name of Farukh's father is Zahur Ahmed. One Razak,
whom | know, lives in Kotia Mohalla nearv_my house. He
would be a little younger to me. This Razak i.s in good
health: and isia..ctive. | know Rasool son of Rasool 'Baksh,

who‘lives in Ramgang Guriana Mohalla. I‘.fknow him from
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he days when | was 14-15 years old.. He also knows me
since then. He would a little elder to me in age. | know
Mohd. Yunus, Advocate. | know him for the past 15-16
years ago. Prior to 1949, | had neither heard his name nor
had | met him. | don’t know Abdul Rahman, the resident of
Mauza Ibrhim 'Pragana Mangalsi, Faizabad. | have never
heard ‘Taravi’ from him. | know Hazi Mahboob Sahab since
| was 10-12 years of age. He also knows me since that
age. At present | would not be able to till on which last
Zumma | went to recité Namaz at the disputed site in the
year 1949 before attachment. It is true that | had recited
Zumme-ki-Namaz before attachment but | would not be able
to tell what date and which Zumma that was but | do
remember that:during the month the attachment was done
1. had recited . Zumme Ki Namaz once or twice. | had
recited the Zumme ki Namaz at 1.30 P.M. At that time | did
not note whether or not Hashmat Ulla Ansari had
participated in last Zurhma-ki-Namaz that | had recited. In
that Zumma-ki-Zamaaz there would have been about 200-
250.'p’eople. Galiban Yasan son of Rasool Baksh was
present. in that Namaz. | had not seen Sayyad Akhlaz in
that. Namaz. This incident has become too old and |,
therefore, can’t tell whether or not Hazi Mahmoob was
p‘feléent in that Namaz. That Zumme-ki-Namaz got recited
by Maulvi Abdul Gaffar Sahab. Maulvi Abdul Gaffar Sahab
lived in Tedhi Bazar. | have personally said that he had
also a house by the side of Ram Asre and he Iive'd there"
also'.'_ | would not be able to tell what was the age Abudl
Gafr’;Sahab at that timé , but he was young. He was much
| 'elde.jr than me. He is no more now, but | would hot be able
| to tell when he died. 1 would also not be able to tell how
many days before this d'ay, | had gone to meet Abdul
Gafar Sahab, but | do remember that | had gone to see him
2-3 days befc;re his death. Perhaps he died in the house

close by Ram Asre’s hbuse._ Gaffar Sahab has grandsons.
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At pres.ent |, don’t remember whether or not Hazi Abdul
Ahn"t_ad was present in that Zumme-ki-“[l\lamaz. My house is
in K~'utila'Mohalla which is also called Panji Tola. Kutia is a
separate locality. | would not be able to tell how many
peoplie of Kutia Mohalla had gone to recite the last
Zumme-ki- Namaz at the disputed site. But there were!:
definitely two-three persons from Kutia Mohalla which
included Barkut Ulla and Hidayat Ulla. Now, | would not be
‘able to tell whether or not the people of Faizabad were
preSeht in that Namaz. The Moajjin of;thét mosque i.e. the

dlsputed structure was Ismal Sahab. | don’ t know about his

house but he lived in a vullage and did the sweeping,
wahing etc. jObS in the mosque. He lived in a thatched
room in the dl sputed mosque, which fell on the North side..
One could see this thatched room when one entered that
mosque from the first outer gate. This thatch was not laid
on the bricked wall but on wooden support. | would not be
able to tell the length and breadth of that thatched room. In
that thatched room Ismail Sahab did not live with his family,
but ali alone. - On enter'ing room the same outer gate, there
was thatched place on the raised platform (Chabootra) on
the Sourthern side. No one lived there, but people often
used to come and sit. there. The Mohammedans and not
the Hindus used to sit there. | don’t know the length and
bread.th of this Chabootra. The height of this raised
platfcrm would be around one and a half or two ft. from the
ground level. | had been seeing this Chabootra before the
last Zumma ki-Namaz. This Chabootra was firm (pukka). It
was not marbled but was made of, cement. It is true that
this raised platform had been built much betore we came of
age. The thatch on this Chabootra was, perhaps, on
wooden poles and not on bricked wall. It is very old
incid:ent and therefore | would not be able to tell whether it

was on wooden pole or on bricked pillar. -~ Northern

Thatched room was more spacious than the Southern
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Chab’ootra.'v The Ieng'th of that'ched room on the North was
grea'ter. The people lived in the Northern thatched room,
but food was not cooed there. | would not be able to tell
whiclh‘ Namaz at what time | recited ‘ih the disputed
structure for the first time. Earlier, in my childhood, | used
to go there for playing also, but when | grew up, | started
going there for reciting Namaz. In my childhood day | used
to play Kabbadi’, Gulli-Danda and hide and seek games
outside the djsputed structure. No.body took me inside the
disputed structure for t‘he first time, but | went there on my
own along with the people of my locality. | would not be

able to tell how many people were reciting Namaz there
when | had gone there for reciting Namaz for the first time.
I Can.’t tell .the names of even those perSons who
a‘cco:m"pénied»me when | went there for reciting Namaz for
the first time, | was studing in Madrassa. At that time | was
the student of 1°' standard. | had recited the Zumme-ki-
Namaz in the inner portion of the disputed structure. At
present | have no idea whether the Namazies lived in the
inner portion of the disputed structure or lived oufside also.
It is. true that on entering from the outer gate of the
disp'uted structure one comes across the outer court-yard
which is to the North-East-South of structure and it is
surrounded by a high wall. By going ahead through Easter
oute:r court-yard, there was a small coukt-yard which was
adja’bent to a part of the structure and was towards East
and it was surrounded by a wall that contained two gates
with iron bars. The ir‘on bars were also fixed in the wall..
Whenever | went to the ‘disputed' structure for ‘reciting
Namaz. | recited Narhaz under the three domed portion
-and when it was over-crowed the children were moved from
the domed portion to the small courtyard and when there
was 'toor mubh Qver-crowding, the people recited Namaz in
the outer court-yard also. But the people did not recite

Namaz out side the Eastern gate. Now | have no idea that



5922

all t-‘hé people Weré under the domei;or' in the courtyard
whenr I  recited the last Zumme-ke—Namaz, a‘gain said
perhap‘s, some children were in the inner court-yard. The
age- of .these children was eight or nine years, but at
presént I would not be able to tell their number. In the
Zum.me-ke—Namaz, the people brought the small children
by ho‘lding their finger. - These small childr}en were made to
sit in the inner courtyard. When | recited Zumme-ki,—Namaz'
for fhe last time, all the people except children, recited
Narhmaz in the domed portion. Except Zumma, when |
went there in a group to recite Namaz, there used to be
two-fouf-six people aIr’ea_dy' there. | never counted them.
They were approximately 10-15-20 but some times they
exceeded this number i.e. the number went upto 50. All
these péople','used to r_écite Namaz under the dome. Now |
can’t tell when did | recite Namaz in the disputed site for
the last time before the incident of keeping an idol there. |
also‘cah’t tell that of what time and at what time and how
Iong"b;efOre the incident, | had recited the last Namaz in the
said mo‘sque. There was no tension‘fbetween the Hindus
and the Muslims before the incident of keeping an idol
there in 1949..* | have so heard that there had been riots
betWéen- the Hindus and the Muslims in 1934 from
Shahjahanpur to Ayodhya over some cow-slaughter.
Shahjahanpur is a village adjacent to Ayodhya which is a
disténce of 3 k.m. from the disputed site. At that time | was
much‘younger and therefore | will not be able to tell that
terror was created between the Hindus and the Muslims
after that riot. | would also not be able to tell what was my
age dt that time. After the incident of 22/23“’ December, |
did not use to go to the Advocate the pleading of the suit,
but my brother Mohd. Hashim used to go. | did not
accompany my brother, i.e. Hashim Sahab used to go for
the pleading of the suit‘, but he did not talk to me about this

suit.” | would also not be able to tell whether or not the riot
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of 19342had~ any affect on the disputed structure. | did not
get 'a‘_hyv information .from any mother or any other elder
person to the effect that riots of 1934 had affected the
disputed structure. | would also not be able to tell whether
the majority of persons killed in the riots of 1934 were
Hindus or Muslims. | would also not be able to tell
whetvher or not the government imposed ridt tax only on the
Hindus after the riots of 1934. It is wrong to say that due
to th‘e terror ofv 1934 riots, the Muslims‘stopped going to the
disputed site. | don’t know the name of the person who

was the Daroga (Sub-lnspelcto'r) or Ayodhya Kotwali at the
time of incident of 1949. Before the incident of 1949, there

was no Police Post near the disputed structure. In 1949
the disputed site came u}nder Katra Police Post. | don’t
know, whether or not the Mnnshi of that Pbst was Karamat
Ulla. - At that time the disputed was looked after by a
guardian, who was, perhaps, the resident of Bhadokhar.
He would, dften, go to the mosque via thevway passing by
our house, but | have not seen h’ifn making any
arrahgement in connection with that mosque. Zahur Mién
and Hazi Feku also used to look after that mosque i.e. the
disputed structure, again said fif'required, ‘these two would
also. render help. | can’t tell whether the inner courtyard of
the disp_iuted structure was locked or not. | also can’t tell if
Zahur Mian locked it and kept its keys with him. It is the
same Zahur who had a SUrma-shop and whose son Farukh
Ahmad has given evidence in this case. On the outer side,
thvere was an Eastern dobr and a Northern door. It
remained closed and it was opened from also, if required.
The door of the Northern gate was closed with a cha}in from:
inside and it was not locked. On the next day after the
incid"ent of 1949, | did not visited the sot. After that
‘inci'de'nt', | have never gone to the disputed sité till today.
But | have gone through the road going‘j by its side. There

was ‘not agitation soon after the incident of 1949. | had
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come to know of the fact that the mosque has been
attached. | do not know that after the incident of 1949,
whether only the portion containing three domes of the
m_osqué and the inner courtyard was attached or the Who‘le
mcl)s',que with outer courty,_ard was attached. 'My elder
b'fo‘t"helr ‘Hashjm Sahab told me that the mosque has been

attached.

At stated in my stétement above, | know about the fact:
of attachment and the Notice given by the Muslims. | don’t

have any information as to what action was taken in the

‘suit'.._'  The Muslim had not resorted to ‘Satyagraha’
immved'iqtely after the attachment. I know Akshay
Brahamchari. Perhaps, he lived in Katra Mohalla. | have

heard that Akshay Brahamchafi had made some agitation,
but | don’t know from whose side‘ihe had made this
agitation. | had seen Akshay Brahamchari before‘ 1949..
Perh"aps he is alive and lives in Lucknow. | can’t tell what
would héve been his age in 1949, but he was young. By
young- | mean, between 30 and 40 years. There is no
permanent Imam of thé mosque of Tedhi Bazar. | have
heard the name of Master Navi. He lives by the side of the
mos'que:in Tedhi Bazar and some times he also gets the
Namaz recited. It is true that before 1949, there were only
ten houses in Kaziana Mohélla. The disputéd structure was
on a higher place .i.e. it was on a higher place in
comparison with other places in Ayodhya. This higher
placé.‘was not known by the name of Kot Ram Candra or
Moalla Ramkot. | have myself said that in 50 to 60 years,
the names of all the localities in Ayodhya have been
changed. | don’t remember the name of village (Mauza)
and iocality of disputed structure ,before 1949. There is
also Amava Mandir, but it is situated on thé slope and not
on the higher part of Kanak Bhawan-again said that slope

starts from there itself. From there the slbpe starts in all
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|
the fourt directions. Hanuman Garhi Mandir is situated to
the East of the disputed site where the slope ends. To the
North of Hanuman Garhi is Rjdwar Mandir. This Rajawar
Mandlr is on alhlgher place and its height is eual to that of
the ‘d‘isputed site. There is no temple by the name of
Matedh, but a Mohalla has the name of Matedh. To the
West of Rajdwr there is a big temple. Its height is also
equal‘ to that of Rajdwar femple. Below the Kanak Bhawan,
where the slope ends, is Vibhishan Kund. There is no

Angad ka Teela to the South of the disputed site, rather

there is a tomb of Khwaja Hatti on the mound (Teela).
There are so many temples there and | don’t know the
names of all these temples. To the;Eas't to the disputed
structure is the temple: of Hanuman ji and to the North is
Matgedh locality and Vibhishan Kund. | know that Lord
Ram is an adorable god of the Hindus. | have heard the
name»of'Hanuman ji. 1 don’t know whether or not he was
the _atiehdant (Sawak) of lord Ram. | don’t know that the
disputed site. was the citadel (Kot) of Lord Ram and all
around ‘Iived his Army Chiefs. | have not seen Khasra
Khatauni etc. related to the disputed site. | have heard
and read that Ayodhya has upturned (Patti) several times
and the signs thereof are still in existence that it is not the
same Ayodhya. | have read that Ayodhﬁya‘and unturned two
three times and the signs still exist and | have seen them.
By ‘Paltna’ means the earth was turned upside down. It is
possible that there might have been earthquake and in that,
the: éa'rth might have turned upside down. It is true that the
Sary.u river flows to the North of Ayodhya. Where the earth
turns upside down, a river is formed there. | have read the
above said thins in é.ome book and don’t remember its:
name. All those books were in Urdu language. All those
books had been published. That was a History book but |
vdon-’_‘t}. remember the na“m.e of its writer. At ‘pres‘ent, | don’t

posées that book. | have myself said that all these books
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and ‘many papers got burnt and lootecd on 6”‘ December '92
I had read all these books before the year 1949.: In these
books‘there was no mention about th;{.e disputed'structure.
2-4 "te'mples were mentioned in that book which included
HanumaAn Garhi, Kanak Bhawan etc. That book‘containe‘d
no desicription which gods lived in these buildings, but is
was-mentioned that a king had got constructed the Kanak
BhaWan. Hanuman Garhi was a fort;v‘which was given in
donét_ion by Shujau-d-Daula or some Nawab. A temple
does not belong to a single person. The Bairagis lived in
Hanuman Garhi Mandir but | can’t teig whether Ramanand
Bair'agi also lived there. On the ban%k of the Saryu river
uptd' Jhunjhunia Ghat, whatever one can see is found
vtrun"ed' upside down, i..}e.‘ even the well is found turned up
side down. | have not‘read'that Auzangzeb got constructed
a mosque in Ayodhya, but | have seen that. This Mosque is
in Urdu Bazaar, which is also called Sargdwar. It still
exists there.' Namaz is not recited in that mosque. Ever
since my childhood, | have never seen a Namaz being"
recited here, i.e. ever since I:came of my‘ age | have not
seen the Namaz being performed here. The mosque has
colla'p:sed and only a minaret exists there. The height of
thism‘in',aret would be around 30 ft. We did not take any
action to get that mosque re-built. In the South corner of
the disputed 'structure, there is the fomb of Khwaza Hitti
Shahi It is situated at a distance of about 300 meters from
the disputed structure. | have been sg¢eing that tomb since
my t:_.hildhood up to 1950. After 1950, all the graves were
dem'olbished and a garden was made there. The work of
demolishing these tombs started ten yeafs after the year
1949. The ‘Turbat’ of the Khwaza Hati tomb has been
destroyed , but its boundary still exists there. There was
no rbof over Khwaza Hitti ki Mazar, b:l,‘.it thé boundary was
there. The Tomb was about 6ft. long 'and about one meter
wide. The height of its boundary was ;\bout 7ft. which was
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round-shaped. The raised part from the ground is called
Turbat.  On the part of grave i.e. head side, the raised
portion that is build, is not called Turbat but the whole tomb
is célled Turbat. Apart from this tomb thére are hundreds
of to’m'bs near the disputed structure. There was the tomb
of Qazi Ki'dwa and Ganje Shaheedan and many other
graves near the disputed site. To the East and North
corner of Khwaza Hitti ki Tomb is the tomb of Qazi Kidwa.
The _tbmb of Qazi Kidwa was exactly to}the East of the
disputed structure. It would be at a distance of about 20
meters. It was a high tomb made of igj.,akha’uri bricks. It is
not surrounded by a boundary wall. lt‘i‘s about one and half
meter higher then ground level. The tomb of Qazi Kidwa
was demolished within 15-20 years. In the disputed
structure | have recited the Namaz of Tara\)i also. | would
not be able to tell the ége at which | Epcited the Namaz of
Taravi. The Namaz of Taravi is recit;ed in the month of
RaMzan_Shareef. In the Namaz of ETarvafi that we had
recited, - the Quran was completed in 15 days. Hafiz (a
Mohammedan who remembers Quran by heart) was getting
the Namaz recited, but | would not be able to tell the name
of the person who was get'tin.g the Namaz recited. | also
can’t tell that who was the Hafiz in Ayodhya. | have myself
said that there was no Hafiz in Ayodhya at that time. |
don’t know whether there was or not any Hafiz in Faizabad.
Before 1949, | heard Quran from a Hafiz many times.
When I_irecited the Namaz of Taravi for the first time, my
age.would have been 14-15 years. | only remémber that
Hafiz, after whom | recited Taravi ki Namaz,in the disputed
s‘t‘rtljlcture was a young man. His age would have been
around 30 years. But When.l recited Tara‘vi'during Ramzan
in the next year, the Namaz was recited by another Hafiz.
When | recited last Namaz of Taravi from the disput'ed site, ‘I
it was recited by third Hafiz, i.e. not by the 1% and second

HafiZ. | don’t remerhber how many days before the

[]
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incident of 1949, | had recited the Na:,;,maz of Taravi. At
present, | would not be able to teIIF how many people
recifed the Namaz of Taravi with me \{vhen‘l recited it from
the disputed site, b‘ut Habib Ulla, BarKat Ulla, Naseeb etc.
of my-locality participated in the Namaz of Taravi. Now |
don’.t‘ remember whether or not Ekhlag Ahmed, Hazi
M'ahboo.b were also there when | had recited the Namaz of
Térévi for the last time. Perhaps, my brother Hashim
S"ah'ab was there. When | recited the Taravi at the disputed
site, | had not recited Taravi for the entire month of
Rarhz?an, rather | recited it whenever | got a chance. ‘Even’
till the‘completi'on of the whole Quran in 15 days | did not.
recited vthe Taravi. My bro.ther Hashim Sahab had not told
me the name of the Hafiz who had got the Namaz recited
for the last time. The age of that Hafiz would .have been
also'va‘rqund 25-30 years. There is no Namaz of Shabe
Barat (funeral procession). Fatiha (first C'hv.apter of Quran)
is récited in Shabe-Barat. .The people from Ayodhya and
Faizabad used to come on the night of Zumma (Zummerat)
and recited Fatiha near the disputed site. | also used to go.
to re"cited Fatiha. At pr‘ese‘nt I would not be tell the name
of ah'y p'érson who used to come from' Faizabad to recited
Fatiha. At present | don't remember when did | recite
Fatiha near the disputed site for the last time before 1949.
After 1949, no one was allowed to go there. Therefore, the
queStion of reciting Ftatiha there does not arise. | can
identi;fy the Eastern gate of the disputed site after seeing it.

i
!
i

At this stage, the learned Cross-examining Advocate
drew attention of the _witness.to picture no. 45,46 of the
coIoUred Album prepared by the - Archaeological
Department, on seeing which the witness said that this is
the picture of Eastern .gate of the disputed site. No other
gate inside this gate is visible. On seeing picture no. 46

the witness said that — no door inside it is visible. On
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seeing picture No. 45 and 46 the witness said that a stone
is installed near the door. On seeing pictufe No. 56 of this
very album, the witness said that - 1;i‘hi's is not the thatch
that' we had seen on the Chabootra in 1949. On seeing
picture No. 66 of this album, the witness said that at
presje.nt 1 do‘n’t‘remember that it is the same Chabootra that
| had seen in 1949 and there was a thatch on that. On
seeing picture No. 77 of this very album, the witnhess said
that‘,this is the picture of same inner d(.?or with iron bars as
| had seen in 1949. Now it has undergone many changes.
The 'marble-writings etc. written on it were not there earlier.
The rémaining wall and railings are thG; sarﬁe. When | had
seen the disputed site in 1949, some signs were made

towards the Northern gate but a rolling board (chakla),

roller were not made there. The ground was even and the -

floor was cemented (Pakki). Round and long signs were
made such as roller (Belan) and Peedhé (a low wooden
chair-like structure with babk-rest) but | did not pay much
attention to them but earth was not made. On seeing
picturé No. 71, 72 of this album the witness said. -~ this
picture is not of the period before 1949. When | saw it
earlier in 1949, such signs were not there ‘as are made in

this ,picture.

~The Ieafned cross examining Advocate drew attention
of the witness to pictufe No. 11, 12 of th‘e} black and white
album prepared by the Archaeological Department, upon
seeihg which the witness said that these pictures are of the
outer wall of the disputed structure. On seeing picture No.
23 and 37 of this black and white album the witness said
th-at[v}a'fter seeing this picture | am unable to u‘nders‘tand
Whet.her or not it is the Eastern door of the disputed site.

i
4
I

In 1949, perhaps, | knew Mahanrt of Nirmohi Akhara..

His name was Raghu Nath Das Ji. 1 would not be‘able to
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tell }‘Whethe_r‘ that Mahantji lived in Nirmohi Akhara or
somewhere else. | would also not be able to tell Whether or
not 'another temple of Nirm.ohi Akhara is'situated at Ram
Ghaf wali Raoad. Habibbula lives near our‘_house’. His age
would be around 60 years, between 55 and 60 years. After
attac‘vh'ment of the mosque, tvhe Administration and the
Daroge had got | something written by four - five
Mohammedans of Ayodhya which was resented by the
Muslims at that time. | got this information from people. |
ha\(e no knowledge about the fact whether the protest made
by the Muslims was recorded somewhere or not. Due to
dom»e_stio dispute, | some times stoﬁ; talking to Hashim
Sahab. The reason for that was only domestic conflict. I
know Yunus Siddiqui since early days. He is an Advocate.‘
l knew Yunus Sahab since the time when | was of 20 years
oId,}but | would not be able to tell after how many years he
.becéme'an Advocate.. .Since Yunus \Sahib, seme times,
came té Ayodhya for strQII‘v and he also eame for reciting
Fatiha, | got acquainted with him, but ‘l‘ don"it know when he
became an Advocate. | would not :be able to tell what
would have been the ege of Yunus Sahib when we met for

the first time.

‘At this stage the learned cross-examining Advocate
drewl ettention of the witness to picture No. 154/5 by Shri
Washir .. Ahmed, Pleader Commissioner filed in other
Original Sit No. 1/89, on seeing which the witness said that
I weuI‘d'not‘b'e able to tell the place to which his picture
belon:g‘s.- On ‘this very point, the witness on seeing picture
no. '154/10, said that = it is the picture of western part of
the 'disputed structure. The thing which is appearing two
and ‘a; half feet high is the ‘Pushta’ (embankment) and not
the wall. On seeing picture No. 154/9, the witness said that
this picture is of the Northern door of the disputed structure

but the lions drawn on it were not there in 1949. It is wrong
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to say that | am giving' false evidence under pressure from-

'
i

my brother Hashim.

(The cross-examination by Ranjit Lal Verma, Advocate on
behalf of Nirmohi Akhara Defendant No. 3 ends)

Verified after hearing the statement

Sd/-
l\/Iohd. Qasim Ansari

4.2.2002

On being dictated by us typed by the stenographer in the

open Court. Be present for further examination on 6.2.2002.

Sd/-
Commissioner
4.2.2002
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i

Date: 6.2.2002

(In conti'_nuationvof 4.2:2002, the statement of Mohd. Qasim

Ansari on oath begins)

(Cro.ss examination-b’y Sh. Hari Shankar Jain, Advocate on
behalf of Hindu Maha Sabha Defendant No. 10 and Ramesh
Chandra Tripathi Defendant No. 17.)

XXX XXX XXX

: When [ oame‘ of age, there was the Rule of British
Government at that time. | don’t know who the Viceroy was
at that time. | don’t know the name of the kind and Queen
of Britain of that time.. | don’t know the name of District!
Magistrate of Faizabad at the time When} | came of age.
Firstj}‘of all, | came to know the name of District Manager,
‘Nay'yar Sahab. | don't know from which period to which
peribd to Which.period'he remained the District Magistrate.
When | came to know.the name of I\layy'ar Sahab for the
first'time, my age would haVe been 20 to 25 years. | don't
remember e?dactly when the first Election was held in
Faizabad. It may be in 1947-48. | don’t know wh'en the.
first Election for State 'AsSemny in Faizabad was held
before 1'949,' but | remember that an Election was held
before 1945. In the first Election, | had participated in the
Election as a worker for Hazi Fayak $ahab. Now | don’t
remémbér the party for which he was a candidate. Hazi
Feku contested the election against him. It is correct to
say‘tbh‘at C‘ong)ress.and Muslim league, both the parties,
took;par't in that Assembly IEIection. T‘hesé Elections were
of Municipality and not that of Assembly. Fayak and Feku

were not the candidates of any party.
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..I don’t know which candidates contested the Faizabad
Assembly Elections before 1947. Before the partition of
Hindustan, no relative of mine lived in the part going to
Pakistan. Before 1947, | have never, been to the parts of

Pakistani frontiers and | did not go there even ate 1947.

" When | came of age, the coin prevelent in Hindustan
bore the picture of the Queen of Britaih. Besides the
queen, it aléc» contained the picture of George VI. | have a
WorkAi'ng'kn‘owledge o.f Hindi. In 1954, | remained in Basti
Jail for one month and twenty three days. | learnt Hindi
during that period. Before that | could read Urdu only. |
could.red Arabic at the time and even now. | can’t read
Persian. | |

I never saw any thing written in Hindi inside or outside
the disputed structure. Some thing: pery'haps, was written in
Persian inside. But | could not read that. Some Aayats of
Alah, Mohammed and Quran were written in the structure in
Arabic. -1 don’t remember at how many places were written
the Aayéts of Qura.n and Alllah, Mohammed».' Whatever was
written in Aabic was all engraved. These Aayats were
writteh on the stones and walls also. At every place. two to
three I‘in.es were written. These writings were written at the
height of 15-20 ft. At some places these were written 8-10
ft. b.elow or even lower than that. All these things were
written towards the inner side under all the three domes.
Tat Shah wali Masijit was at a distance of 5-6 k.m. from the
disputed site. There was - difference between the
construction of Tat Shah wali Masjit and the disputed
mosque. Tat Shah Masjid was more beautiful than the
disputed mosque and even now it is. Tat Shah Masjid had
mén"y’ domes and | can’t tell their number by guesﬁs. At that
ti-meé the Tat Shah Masjid had many small and large domes.

There were about six domes. Small domes were built to
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add beauty. There was no dome in thé disputed structure.
At that time many Aayats of Quran were written in Arabic in
Tat Shah Masjid. In Tat Shah Masjid, there was no4writing
which meant ;th.at this place is for the landing of angles. . |
have never seen in any mosque the writing — that his is the
plac'e for the landing of angles. | have never seen written
in any mosque that the said mosque Was built by whom i.e.
| have not seen the name of its builder written or engraved.
The 'biggest minaret in any moéque is not more than 40-50
meteré. | | am telling this by guess and | have not measured
them. The Tat Shah Masjid is situated in the Chowk Area
inside the main Faizabad city. | can't tell that apart from
Faizabad, in which cities | have seen a mosque.
Othérwise, besides Faizabad, | have been to Calcutta,
Delh'i.Rajasthan, Ajmer, Kanpur etc. | had gone to Calcutta
20 yéars ago. | had visited Delhi 5-6 years ago, Ajmer 12
years ago and Kanpur 15 years ago. | have seen manyl
moéques in Calcutta. | can’t tell whenthe oldest mosque in
CaICUtta was built. | can’t tell the nan'w.:e of main mosque of
‘Calc"u't-‘tal and | also can’t tell where this mosque‘is located.
The mosque seen by ‘me in Calc'utta would be
approximately 400 years old. | did not try to find out that in
whose era the said mosque was built. That old mosque of
Calcutta is cdnsiderabl_y big almost as big as Babri Masjid.
There is difference between the construction of that old
Mosque 'of Calcutta and the Babri’ Masjid.  There is
engraving in Calcutta mosque. The black pillars are not
mad_é ;th'ereinu | did nbt see any painting on them also. |
did not '.see any picture or photograph of a man on the
pillars or walls of that mosque. The door of every mosque
is generally’ tbwards East. If there is no space, it is then
built. in thé west. The door of Calcutta mosque is also
towards East. Inside the mosque, the height of the
‘Cha‘bootra’ (raised plat form) on which the Imam stands,

would be about two and a half to three feet. Inside that
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mosque the iAayats of Allah Mohammed and Quran are
written "at many places. ~The Aayats afe engraved in
meshed style,"and some Aayats are written on the walls and
not on the stone. | have visited two-three mosques in-
Delhi, but | don’t remember them at present. | have recited
Namaz in the Jama Masjid of Chandni Chowk. | don’t know
when the Jama Masjid of Delhi was built and how old it is.
It is:"n'ot' that this mosque is 400 years old but it could be
400-500 years old ‘and of Mughal Age. The difference
between the Babri Masjid and Jama Masjid is that minarets
are 'biQiIt in Jéma Masjid, whereas there is no minaret in
Babri Masjid. The con‘struction of Zama Masjid and Babri
Masjid is the same and there is no difference in them. |
can’t tell if some thing is written or not ih the Jama Masjid
of Delhi because | did not see that attentively. As stated
above, | have seen no such writing in the Jama Masjid of
Delhi as had been written in Babri Masjid. In the Jama
Masjid of Delhi | did not see the black coloured pillars
installed. The pillars, which are made, are there to add
beauty to the mosque. There is painting of flowers and
leaves on those pillars. Since | did not see them carefully,
| can’t tell that Whethe'r' the painting on the pillars of Babri
Masjid and that of the pillérs of Jama Masjid was similar or
not.' When | went to see Jama Masjid of Delhi, the case of
the B‘abri Masjid had started. There was no curiosity in my
mind to see the Jama Masjid of Delhi with a view to
compare it }With- Babri 'I\'/Iasjid. | had gone to Jama Masjid
for reciting Namaz and had c}ome back after doing so. |
had  also gone to see Qutab Minar. "I had not seen the
mosque built hear Qutab Minar | would not call Quitab
Minar a mosque because it is only a Minar (tower) and no
place has been built therein for reciting Namaz. There
could be a moisque without minaret, but only a minaret can
not be called a moéque because there; is no space there for

reciting namaz. | did not see on the outer gate of Qutab
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Minar any writing in which it is written that this Minar was
built with the debris of 27 Hindu temples ahd a Jain temp‘le
after demolishing them. |

- {

.| had seen the mosque of Ajmer, but | don’t know its
name. '_Ajme,r is known mainly by the name of Dargah
(Shrine). ~ The tomb of a person is called Dargah. No
mosque has been built over Dargah, rather a ‘Burji’ (turret)
is built. I, myself, have said that a mosque is built by the
side of Dargah. At the main place of Dargah, there is no
place for reciting Namaz. It is correct to say that Namaz
can’t be recited near the grave by turn:ing the face towards
the graVe. The Dargah has 15 ft. chrvature (roundness)
an.d.,there is a veranda before Dargah. Ahead of Verandah
is t'h‘,e 'gr'ound and then boundary. | can’t tell by guess what
the distance between the verandah and the boundary is. It
would take about 5 minutes to reach that structure from the
main door. ,l. don’t 'kno_vv what is’ made outside the:
boundary. Out side the boundary, there is a C‘olo'ny and
shops are also built. | saw no temple within the radius of 1
‘k.m. of the boundary of Dargah. Neither | nor any member
of rh,y'ffami_ly nor my elder brother Hashim Ansari or any
member of his family has gone to Saudi 'Arabia so far. |
havé seen so many mbsqués Which are amidst the graves.
| have seen such mosque in Faizabad, Ayodhya, Rajasthan

and Calcutta.

“In Ayodhya, | have seen a mosgque where Namaz is
recited inside the moSque and devotional singing (kirtan)
goes on outside. Kewde wali Majjid is about 400-500 years
old. Namaz inside and the Kirtan outside the Kewde wali
Masjid has been going on for about 40 years. | started
going to the Kewde wali Masjid for reciting Namaz after |

came of age and since that | have[bee'n' seeing Namaz

being recited inside and the Kirtan going on outside the
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mos"que.. I, myself, have said there is also a ter;ple by the
side'}of'VKere Awali Masj.id. Except this, }l have seen no
other mosque in which the Namaz is recited inside and the
Kirtan goes on outside.. The distance between the Kewde
wali Masjid and the disputed place is on k.m. The distance
from Hanuman Garhi to Kewde wali Masjid is less than half.
kilometer. Nearest to the disputed place is situated the
mosque in the courtyard of Hafiz Akhlagq. .The mosque in
the courtyard of Hafiz Akhlaq is about 200-300 years old.: |
can’t tell whether it was built in Aurangzeb era or in some
other era. This is a public mosque. In this mosque all the
dom:e.s, 'minérets are all still existing. In 'this mosque of
AkhIAa’q Sahab’s Cour'tyard, 'mahy Namazies get together on
the day of Zumma. | don’t know who got this mosque built

and who gave it in wakf (charitable endowment).

‘I have never seen in any mosque of Faizabad or
AyodhAyathe signs of hearth or foot steps made. | had seen
the sign of hearth and not that of foot-step in the disputed
mosque. | had not seen the signs of ‘Khadaun’ (the
wooden sandal) in the disputed m'osqu,e. | had not seen
‘Kirtan” being performed on the ‘Cheabootra’ (raised plat
form) of the disputed mosque. Around 2" October, 1949,
there used together considerable crowd of pilgrims around
the disputed site to stay under the shade of tamarind trees.
It Would_'not be correct to say that the leaders used to come
h'ere:t;o address this crowd and neither di‘d the saints and
Bairagis used to come there. It is correct to say‘that Baba
Raghav .Das used to come to address the crowd gathered
around the disputed side, but | don’'t know what type of
speech he delivered. It is wrong to say that Dr. Ram
Manohar Lohia ever came there to address the crowd. It is
wrong to say that the crowd gathered around 2" October,
1949 stopped the Muslims to enter the disputed area.

Since | don’t remember the date, | can’t tell whether the

i
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Hindus had a scuffle with the Muslims of rebuked them,
betweenllznd October to 2" November, 1949, but as far as |
remember, the Hindus had a scuffle with the Muslims. |
never saw before or after, the idol that was kept in the
mosque.- | don’t remember the date when the idol was
placed but | came know about it on ng morning foilowing
the hight when.it was placed. When | égame to know that an
idol .has'been kept inside the mosque | felt very s:ad and all
my fellow Mohammedans were also grieved. After the
keeping of an idol, the Muslims did not convene any
meeting in any mosque} or anywhere else, but my elder
brothér Hashim Ansari told meihat a Notice has been given
to the'government in this regard. No such plan was made
that aII'.the Muslims should unite and remove that idol. It
also did not happen that majority of the Mohammeds in a
m‘e.e.?tingmight have said let the by gone be gone, the idol
has been kept and now there is no need to remove that.
There was no such impression among the Muslims that
there is no use in making disturbance because no Namaz,
has been recited from 1934 to 1949, rather the truth is that‘
Nam‘az was regularly performed at the disputed site during
1934'--1949. It is correct to say that there have been no
riots between Hindus and Muslims over the disp‘uted place
from 1949 to 1986. Babri' Action Commi.t‘tee was formed
after the keepin'g of idol i.e. after 1949, but | have no idea
after how much period it was formed. | can’t tell who the
main leader c‘jlf Babri Masjid Action Cormmittee is. My elder
brother Mohammed Hashim is associated with Babri Masjid"
Action Committee. | can’t tell in which year after keeping
the i'dol, this suit on behalf of the Muslims was filed; | can’t
even' t'eH' by guess after how many years it was filed i.e.
ten,-ﬁftéen or twenty years. l will also not be able to tell
whether the suit was filed before or after 1986. As far as |
remémb‘er, Ba.bri Masjid Action Committee was formed after

the kéeping of idol and before 1986. | can’t tell whether
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any"incident occurred in 1986 or not and | also have no

' ‘knowledge about the impOrtance of the year 1988.

| know .about the' lock, inside the disputed structure
that was opened in 1986, was locked by the Govt. The lock
was placed on the main door outside thé courtyard adjacent
to the wall. Inside that',was the mosque. | have never gone
in the area of the locked building. Therefore, | can't tell
what .us'ed to happen inside. | know Sayyad Shahabuddin.
| don’t know whether or no he has ever been the Head of
Babri Masjid Action Committee. It is correct to say that Sh.
Zaffaryab Jilani-Advocate, Shri Mushtaq Ahmed Siddigi-
Advocate, Abdul Mannan-Advocate are the members of
Babri Masjid Action Committee. Exce;}t these gentlemen, |
don’t know the name of any other I\/saiember of the Babri
Masjid Action Committee. Babri Masjid Action Committee
has 'been formed after the lock was opened. Therefore, the
quest-i'on does not arise as to what work was being done by
he said Committee before 1986. It is cofrect to say that
during Lunch Break | pondered over and then | came to
know that the Babri Masjid Action Committee was formed
after 1986. My above said statement that Babri Masjid
Action Committee was formed after keeping the idol as |
had said above is wrong. It is correct to say that since the
keeping:of the idol to t‘he opening of lock in 1986, neither
the Babri Masjid Action Co.mmittee nor any other Committee
of Muslims was formed. | can’t tell whéther or not the
worship -and Kirtan (Singing of devotional songs) had been
going on in the disputed .structure till 1986 i.e. till the
opening of lock. | don’t know from where the Babri Masjid
Action Committee gets monéy and my elder brother Hashim
Ansari might be knowing_abbut this. It is wrong to say that
after the opening of lock in 1986, Babri Masjid Action
Committee was receiving a lot of money from Saudi Arabia.

It is also wrong to say that the above said Committee is
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gettiﬁg money from Saudi Arabia. , It i‘s wfong to say that
the Babri Masjid Action Committee has given me and to my
elder brother Hashim money er giving the evidence. It ‘is
wrong to say that | neither went to Babri Masjid nor did |
recite Namaz and it is also wrong to say that | am mis-
quoting the facts at the inétance of my brother Hashim. |
don’t knbw what had been going on inside and outside after
1949 till after the opening of the lock in 1986. It is correct
to say that' whenever any act in the society against the
Muslims, mosque and Islam is committed, Zehad ‘is
announced. It is correct to say that in case of Babri Masjid,
no Zehad was ever-én’ndunced,-but there was an agitation
which was like Zehad. Zehad is declared by the Mufti. It is
also correct to say that in the case of Babri Masjid, no Mufti
declared Zehad. It is also correct to say that no Mufti,
M'aullana or any religious had declared Zehad or agitation in
thé case of Babri Masjid. It is wrong to say that |, my
b'ko't'he.r ‘and some persons of the Babri Masjid Action
Committee want to keep this dispute alive. |

(Thé Cross-examination by Hari Shankér Jain, Advocate on
beha‘lf‘of Hindu MahaSabha Defendant No. 10 and Ramesh:
Chandra Tripathi, Defendant No. 17 ends) '

(Thej' cross-examination made by cn behalf of other
-Def”e:‘nvdants was adopted by Vireshwar Dwivedi, Advocate in
Plaintiffs other Suit No. 5/89)

Cross Examination on behalf of all the Defendants

!

concludes. The witness is relived.

~ Verified after hearing the statement.
- Sd/-
Mohd. Qasim Ansari

6.2.2002

On being dictated by us, typed by the stenographer in the
open Court. ;
Sd/-
Commissioner
6.2.2002
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